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H
ere is a book w

ith only 117 verses and 470 H
ebrew

 w
ords (47 of w

hich
appear only in this book), yet it is am

ong the least studied and m
ost

em
otionally controversial.

It is perhaps the m
ost difficult and m

ysterious book in the entire B
ible.

A
 cursory glance at the S

ong’s history of interpretation reveals a
diversity of opinion unequaled in the study of any other B

iblical w
ork.

T
he S

ong has been interpreted as:

(a)
an allegory,

(b)
an extended type,

(c)
a dram

a involving either tw
o or three m

ain characters,
(d)

a collection of S
yrian w

edding songs  (a view
 held by E

. R
enan, J.

W
etzstein, U

m
berto C

assuto, and others) in w
hich the groom

played the role of a king and the bride played the role of a queen,
(e)

 a collection of pagan fertility cult liturgies (held by T
heophile

M
eek), and

(f)
an anthology of disconnected songs extolling hum

an love (held by
R

obert G
ordis).

H
isto

rical N
o

tes

Jew
ish tradition (the M

ishnah, the T
alm

ud, and the T
argum

) view
ed the

book as an allegorical picture of the love of G
od for Israel.  C

hurch
leaders, including H

yppolytus, O
rigen, Jerom

e, A
thanasius, A

ugustine,
and B

ernard of C
lairvaux, have view

ed the book as an allegory of C
hrist’s

love for H
is bride, the C

hurch.

It is book about lovem
aking from

 an author w
ho had 700 w

ives and 300
concubines (w

om
en w

ho took his heart aw
ay from

 the L
ord, 1 K

ings 11:1-
4).  R

abbi A
kiba, the leading rabbi of the B

ar K
ochba revolt (132-135 A.D.)

is quoted in the M
ishnah:

“In the entire w
orld there is nothing to equal the day on w

hich the S
ong

of S
ongs w

as given to Israel.  A
ll the w

ritings are holy, but the S
ong of

S
ongs is m

ost H
oly.”

M
ishnah Y

adaim
 3:5
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T
he repetition of the noun in the genitive m

akes it a superlative.  T
he

song, surpassing all other songs.  (C
f.  H

oly of H
olies, K

ing of K
ings,

etc.)

A
s Israel’s third king, S

olom
on ruled from

 971 to 931 B.C. S
olom

on w
as

perhaps m
ore gifted w

ith literary skill than any other king of Israel for he
w

rote 3,000 proverbs and 1,005 songs (1 K
ings 4:32).  It is appropriate

that a subject as w
onderful as rom

antic love is described in sublim
e

language by a com
petent hum

an author, w
riting of course under the H

oly
Spirit’s inspiration. Interestingly, of the m

ore than 1,000 songs Solom
on

w
rote, only this one w

as designed by G
od to be included in the B

iblical
canon. Solom

on is m
entioned by nam

e in six other verses: Song of Songs
1:5; 3:7, 9, 11; 8:11-12.

S
cholars differ w

idely on the structure of the S
ong—

its unity or lack of
it—

the nature of its m
etaphors, and the nature of the love extolled by the

S
ong. In short, alm

ost every verse has been the subject of lively debate
by the S

ong’s interpreters. P
robably no other book of the B

ible has such
a variegated tapestry of interpretation.

M
any evangelical scholars interpret the S

ong of S
ongs as a lyric poem

that has both unity and logical progression. T
he m

ajor sections of the
S

ong deal w
ith courtship (1:2-3:5), a w

edding (3:6-5:1), and m
aturation

in m
arriage (5:2-8:4). T

he S
ong concludes w

ith a clim
actic statem

ent
about the nature of love (8:5-7) and an epilogue explaining how

 the love
of the couple in the S

ong began (8:8-14).

W
hat is the historical narrative underlying the opera?

T
w

o
, o

r a T
rian

g
le?

A
 key factor—

even am
ong those w

ho take the text quite literally—
is

w
hether there are tw

o or three characters in the book.

O
ver 100 years ago, E

w
ald, the great G

erm
an critic, w

ho has been called
the father of “higher” criticism

, suggested the follow
ing view

:

In the hill country north of Jerusalem
 there w

as a fam
ily in charge of a

vineyard belonging to K
ing S

olom
on.  T

he young shepherdess had been
w

on by a shepherd w
ho had draw

n her heart to him
self and they w

ere
intending to m

arry.   B
ut K

ing S
olom

on, as he rode along the lane one
day, saw

 this young shepherdess in the vineyard, and his heart w
ent out

to her.  H
e determ

ined to w
in her for him

self, and so tried by blandish-

(D
ue to his support, all questions about the place of the S

ong of S
ongs

in the canon of the S
criptures w

ere silenced.)

In
sp

iratio
n

 o
f th

e B
o

o
k

T
his book is inspired; it w

as part of the S
criptures w

hen Jesus C
hrist w

as
here on the earth.  H

e put H
is im

prim
atur on the entire volum

e w
hen H

e
said, “T

he S
cripture cannot be broken”  (John 10:35).

It w
as the favorite book of D

.L
. M

oody, C
. H

. S
purgeon, and S

t. John of
the C

ross.  John G
ill, a P

uritan preacher, developed 122 serm
ons from

 it;
B

ernard of C
lairvaux, a F

rench m
ystic, brought forth 86 teachings from

C
hapter 1 alone.

S
om

e say that it is not quoted in the N
T

, yet there are fragm
ents

everyw
here:

“T
he w

ell of living w
ater” (John 4)

“T
he veiled w

om
an” (1 C

orinthians 11)
“T

he precious fruit” (Jam
es 5:7)

“T
he spotless bride” (E

phesians 5:27)
“U

nquenchable love” (1 C
orinthians 13:8)

“L
ove strong as death” (John 15:13)

“O
intm

ent poured forth” (John 12:3)
“D

raw
 m

e” (John 6:44)
“T

he S
hepherd leading H

is flock” (John 10:4, 5, 27)
“F

ruits of righteousness” (P
hilippeans 1:11).

It is an extrem
ely difficult book to teach because it is so personal.  It needs

to be.  A
nd like a diam

ond, it has m
any facets, and each one reveals a

unique beauty...

2 T
im

othy 3:16: “A
ll scripture is given by inspiration of G

od, and is
profitable for doctrine, for reproof, for correction, for instruction in
righteousness.”

B
ut w

hat are this book’s lessons?

S
o

lo
m

o
n

1]
T

he song of songs, w
hich is S

olom
on’s.
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m
other’s sons w

ere angry w
ith m

e.”  (H
alf-brothers?) “M

ine ow
n

vineyard I have not kept.”  S
he had no opportunity to look after herself.

S
he w

as sunburned but naturally com
ely.

O
ne day she encounters a handsom

e stranger-shepherd, w
ho view

s her
as w

ithout blem
ish.  F

riendship ripens to affection, and finally, love.  H
e

prom
ises to return and m

ake her his bride.
H

er brothers, skeptical, regard her as deceived by this stranger.

H
e is gone a long tim

e.  S
he w

ould dream
 of him

 in the darkness; she
trusted him

.

O
ne day a glorious cavalcade arrives, and the attendants announce,

“T
he K

ing has sent for you.”  In obedience, she responds.  W
hen she

looks into the face of the K
ing, behold the K

ing w
as the shepherd w

ho
had w

on her heart: “I am
 by beloved’s, and his desire is tow

ard m
e.”

[(Fruchtenbaum
:) Shulam

ite in H
ebrew

 is m
erely the fem

inine form
 of the

m
asculine nam

e of S
olom

on.  T
he story is of “M

r. and M
rs. S

olom
on.”]

T
his appears consistent to the B

iblical presentation—
from

 G
enesis to

R
evelation—

of the S
hepherd w

ho cam
e from

 heaven’s highest glory
dow

n to this dark w
orld that H

e m
ight w

oo and w
in a bride for H

im
self.

H
e w

ent aw
ay, but H

e said, “I w
ill com

e again, and receive you unto
M

yself.”

A
ltern

ative In
terp

retatio
n

s

S
. C

raig G
lickm

an quotes a volum
e w

ritten on the history of the S
ong of

S
ongs during the M

iddle A
ges:

“O
ver five hundred com

m
entaries on the song rem

ain w
ith us from

 the
first seventeen hundred years alone.  Y

et after these five hundred and
perhaps m

ore, the W
estm

inister A
ssem

bly observed in 1657 that the
com

m
entaries custom

arily increased the cloud of obscurity they had
hoped to rem

ove.” (G
lickm

an, p. 173)

T
here is also som

e disagreem
ent over the bride in this love song,

sum
m

arized by three m
ajor view

s about the w
om

an:

1)
S

he is one of his w
ives (and it isn’t im

portant to know
 her identity);

2)
S

he is the daughter of P
haraoh (1 K

ings 3:1; 7:8; 9:16; S
 of S

 1:9)

m
ents to stir up her affections.  B

ut she w
as true to her sylvan adm

irer.
U

ltim
ately the K

ing has her kidnaped and taken to his palace, to the royal
harem

, and there again he pressed his suit and tried to w
in her from

 her
shepherd lover in the hills.

S
om

etim
es she w

as alm
ost tem

pted to yield, for her case seem
ed a

hopeless one, but then she w
ould rem

em
ber him

, her form
er lover, and

she w
ould say, “N

o, I cannot turn from
 him

.  I am
 m

y beloved’s, and his
desire is tow

ard m
e.”  E

ventually K
ing Solom

on set her free and she w
ent

back to the one she loved.

T
his view

 has been w
idely accepted am

ong m
any, but has som

e serious
problem

s:

1)
A

lthough indulged by m
any liberal theologians, this view

 w
ould

seem
 to m

aintain a low
 view

 of the B
ible.

2)
T

his w
ould m

ake K
ing Solom

on “the villain” of the piece.  W
hile he

did, indeed, in his later years, fail m
iserably, he is portrayed in a

positive light (M
t 12:42).  H

e is a type of the P
rince of P

eace,
succeeding D

avid after years of w
arfare. (Y

et D
avid also is a “type”

of C
hrist, despite his grievous sin.)

3)
A

lso, this view
 w

ould dism
iss som

e of the m
ost lovely and tender

passages of this little book as m
ere seduction instead of sincere and

holy love.  C
ynicism

 w
ould thus replace the very passages that have

thrilled readers through the centuries.  It reduces the erotic scenes
to prem

arital lust rather than the beauty of sexual relations w
ithin

m
arriage.

4)
T

here is, how
ever, another sinister possibility that w

ill be deferred
until T

ape 8.

T
h

e S
to

ry B
eh

in
d

 th
e O

p
era

In the m
ountain district of E

phraim
, K

ing Solom
on had a vineyard (8:11),

and he let it out to an E
phraim

ite fam
ily as keepers.

T
he husband and father w

ere apparently passed aw
ay, but there w

as a
m

other and at least tw
o sons and tw

o daughters.  T
he older daughter,

called S
hulam

ite, is the “C
inderella” of the piece. H

er brothers did not
appreciate her and foisted hard tasks upon her, denying her the privi-
leges that a grow

ing girl m
ight have expected in a Jew

ish hom
e.  “M

y
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Indeed, of all the m
any books on m

arriage that are available in C
hristian

and secular bookstores, none of them
 can possibly im

prove on the
B

iblical teaching found in this S
ong of S

ongs.  H
ere is rom

antic love for
m

arried couples that exceeds our greatest dream
s and expectations.

H
ere is a m

anual on sex that beats all secular view
points on how

 a m
an

and a w
om

an should m
ake love.

T
here is no w

ay to escape the fact that this book is quite sensual.
G

lickm
an sum

m
arized it this w

ay:

“S
ensuous love w

ith erotic overtones is G
od’s intent for the m

arriage
relationship.  T

he distortion of that relationship has no doubt abased
this dim

ension of live, but that does not justify placing such experi-
ence—

or S
cripture’s S

ong about it—
into the inactive file of living.”

(G
lickm

an, p. 9)

T
he secular w

orld has drow
ned us w

ith its encouragem
ents tow

ard illicit
affairs, easy divorce, the glories of prom

iscuity and joys of adulterous
relationships.  W

hile critical of C
hristian view

points, it has done nothing
to im

prove our m
arriages or satisfy the longings of our hearts.  T

he
exploitation of sex—

and the disavow
al of the m

arriage and the fam
ily

itself in our culture—
has sow

n the w
ind and w

e now
 are reaping the

w
hirlw

ind.

T
his book is intended to im

prove dying or em
pty, boring m

arriages; to
increase your love for your spouse; and, to illum

inate true sexual and
rom

antic understanding.

B
ut there’s m

ore.

A
lleg

o
rical

A
nother com

m
on view

 am
ong both Jew

ish and C
hristian evangelicals

is the allegorical view
.  Som

e see it as representing G
od’s love for Israel.

(Israel is, indeed, portrayed as the “w
ife” of Y

aw
eh in H

osea, E
zekiel, et

al. C
f.  Isa 49:18; 61:10; 62:5; Joel 2:16.)

O
thers see it as a “type” of C

hrist’s love for the C
hurch (Ironside,

H
udson T

aylor, et al.)

A
ll S

cripture speaks in som
e w

ay of the glory and beauty of our M
essiah

(Psalm
 40:7; L

uke 24:44).

3)
S

he is A
bishag (1 K

ings 1:1-4; 2:13-25).

T
he daughter-of-Pharaoh view

 m
akes her a G

entile w
om

an, an appealing
conjecture for those favoring an C

hurch-oriented allegorical interpreta-
tion.  H

ow
ever, Pharaoh’s daughter w

as m
ore likely sim

ply a political link
to guarantee peace and good relations betw

een the tw
o countries.

A
b

ish
ag

A
bishag w

as a beautiful young w
om

an w
ho spent her youth w

orking in
the fields and vineyards and w

as selected to lie beside the elderly K
ing

D
avid and serve his needs during his dying years.  She cam

e from
 an area

called S
hunam

, presum
ably in the G

alilee.  (A
ttem

pts to locate the
historical site have proven fruitless.)

T
he text is clear that her virginity w

as not taken aw
ay by the elderly K

ing
D

avid (1 K
ings 1:4).  H

er m
inistry to him

 w
as com

pletely a m
atter of

physical care, not sexual pleasure.

S
olom

on, part of the household at that tim
e, becam

e deeply attached to
her.  W

hen his brother A
donijah tried to get his m

other’s approval for
taking A

bishag to w
ife (since he lost the kingdom

 to S
olom

on) S
olom

on
w

as enraged and had B
enaiah his executioner kill A

donijah (1 K
ings 2:21-

25).

A
bishag w

as not a lady of the courts—
she w

as a country girl.  S
he

w
orked in the fields under the hot sun and w

as not used to expensive
clothes or the exotics of the nobility.  S

he w
as also a natural beauty (like

m
y N

an!)

L
iteral

T
here are those w

ho feel that this lyric poem
 deals only w

ith subject of
B

iblical lovem
aking. [F

ruchtenbaum
].  A

 num
ber of books focus on this

aspect. [H
ocking, et al]

T
he love relationship betw

een a m
an and a w

om
an—

the courtship, the
w

edding night, and the subsequent sexual adjustm
ents of the young

couple—
all are fruitfully treated.

S
o explicit are these aspects that  because of its erotic content, the rabbis

forbade the book to be read by anyone under the age of 30.
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H
is throne w

as of ivory overlaid w
ith gold.  N

o one valued silver m
uch

in the days of S
olom

on (1 K
gs 10:18-21).

T
he L

aw
 of the K

ing (D
eut 17:14-20) instructs the king not to m

ultiply
horses, w

ives, silver, and gold (listed in that order!).  It w
as S

olom
on’s

love of foreign w
om

en that led to idolatry and the dissolution of the
kingdom

 (1 K
gs 11:1, 4, 9-11).  In the book of E

cclesiastes, the jaded
connoisseur declares them

 all “vanity”  (E
ccl 2:4-11).

K
ing D

avid and K
ing S

olom
on lived very w

icked lives,
w

ith half a hundred concubines and quite too m
any w

ives.
B

ut w
hen old age cam

e creeping on, they both w
ere filled w

ith qualm
s,

so S
olom

on w
rote the P

roverbs, and D
avid w

rote the P
salm

s.
(B

loch, p. 22)

P
rep

arin
g

 F
o

r th
e W

ed
d

in
g

 F
east

Fruchtenbaum
—

T
hree reflections (1:2-2:7):

1)
1:2-8

P
reparing for the W

edding F
east

2)
1:9-14

A
t the W

edding F
east

3)
1:15-2:7

In the B
ridal C

ham
ber

T
h

y L
o

ve Is B
etter th

an
 W

in
e

2]
L

et him
 kiss m

e w
ith the kisses of his m

outh: for thy love is better than w
ine.

“K
iss”: the father of the P

rodigal S
on kissed him

 upon his neck—
forgiveness and restoration.  H

ere, how
ever, they are on the m

outh: the
kiss of intim

acy.

T
here is phonetic w

ord play betw
een “kiss” and “w

ine.”

hqyvin>, nesh-ee-kaw
’,  kisses;  kiss

hqv�, shaqah,  drink; to give to drink, irrigate, drink, w
ater, cause to drink

w
ater   [T

he  association betw
een kissing and w

ine is m
ade m

ore explicit
in 8:1-2.]  T

he kisses appear to a yearning for foreplay.

T
h

ree W
o

rd
s fo

r L
o

ve

!yd,Do, dodim
 (6X

 in the S
ong), is referring to sexual love; equivalent to the

G
reek eros  (Song 1:2; 1:4; 4:10 (2X

); 5:1; 7:13;  C
f.  Prov 7:18; E

zek 16:8;

John the B
aptist, the last of the O

ld T
estam

ent prophets, recognized
C

hrist as the B
ridegroom

 (Jn 3:29), as C
hrist H

im
self also claim

ed (M
t

9:15).  Paul goes even further (E
ph 5:22-32). A

lso, R
evelation 18:23; 21:2,

9; 22:17.

C
h

ap
ter 1

R
eview

1]
T

he song of songs, w
hich is S

olom
on’s.

T
he repetition of the noun in the genitive m

akes it a superlative.  T
he

song, surpassing all other songs.  (C
f.  H

oly of H
olies, K

ing of K
ings,

etc.)

A
s Israel’s third king, S

olom
on ruled from

 971 to 931 B.C. S
olom

on w
as

perhaps m
ore gifted w

ith literary skill than any other king of Israel for he
w

rote 3,000 proverbs and 1,005 songs (1 K
ings 4:32). It is appropriate that

a subject as w
onderful as rom

antic love is described in sublim
e language

by a com
petent hum

an author, w
riting of course under the H

oly S
pirit’s

inspiration. Interestingly, of the m
ore than 1,000 songs S

olom
on w

rote,
only this one w

as designed by G
od to be included in the B

iblical canon.
S

olom
on is m

entioned by nam
e in six other verses: S

ong of S
ongs 1:5;

3:7, 9, 11; 8:11-12.

“E
xceeded all the kings of the earth in riches and in w

isdom
” (1 K

gs
10:23).

H
e controlled the caravan trade in gold and spices, and his m

erchant fleet
brought back sandalw

ood, precious stones, gold, silver, ivory, apes,
and peacocks  (1 K

gs 9:26-28; 10:11, 14-15, 22).  H
e im

ported horses from
C

ilia and chariots from
 E

gypt for sale to the kings of the H
ittites and

A
ram

, w
hile building his ow

n force of 12,000 horses and 1400 chariots
(1 K

gs 10:26-29).  H
e also im

ported w
ives from

 M
oab, A

m
m

on,  E
dom

,
P

hoenicia, and from
 the H

ittites.  H
is harem

 included 700 w
ives and 300

concubines  (1 K
gs 11:1-3).

H
is building exploits included the T

em
ple and his elaborate palace

com
plex, w

hich included a separate dw
elling for the daughter of P

ha-
raoh—

his m
ost politically consequential of the w

ives (1 K
gs 6:38-7:1, 8).
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H
is C

h
am

b
ers

4]
D

raw
 m

e, w
e w

ill run after thee: the king hath brought m
e into his cham

bers:
w

e w
ill be glad and rejoice in thee, w

e w
ill rem

em
ber thy love (dod) m

ore than
w

ine: the upright love (ahab) thee.

D
raw

 m
e: unless you draw

 m
e, invite m

e, reach out to m
e...I can’t com

e.
B

ut if you draw
 m

e, I w
ill run!  A

nother desire is to be draw
n, pulled,

enveloped by love itself  (John 15; 6:44).

B
efore the king becam

e her lover, she acknow
ledged him

 as her lord.

bh;a� ‘ahab - love 169X
, lover(s) 19X

, friend(s) 12X
.

A
leph =

 F
irst; leader; strength.

B
eth =

 house.
A

b =
 leader of the house; father.

A
dd the heh (the S

pirit) =
 essence of the F

ather =
 L

ove.

[beloved 5X
, liketh 1X

, lovely 1X
,  loving 1X

,  1) to love;  hum
an love for

another, includes fam
ily, and  sexual; hum

an appetite for objects such
as food, drink, sleep,  w

isdom
;  hum

an love for or to G
od; act of being

a friend, lover (participle); friend (participle)  G
od’s love tow

ard m
an; to

individual m
en; to people Israel; etc.]

Intim
acy requires com

m
itm

ent as its prelude.  S
exual love (dod or eros)

is only to be practiced w
ithin the concept of ahab or agape, com

m
itm

ent
love.  O

therw
ise, it is m

erely lust.

A
re you still at the “holding hands” stage w

ith H
im

?  O
r other things and

priorities that you are clinging to keeping you from
 that intim

acy?

5]
I am

 black, but com
ely, O

 ye daughters of Jerusalem
, as the tents of K

edar, as
the curtains of S

olom
on.

“B
lack”: used of skin, hair, and color, but never of race.  T

he tents of
K

edar: the black tents of the B
edouins, m

ade of black goat skins and hair.

K
edar: know

n for opulence (Isa 21:16; 60:7; Jer 49:28-29; E
zek 27:21);

also, because the nam
e K

edar involves a w
ordplay on the root qdr, “to

be dark, black.”

23:17).  T
he root w

ord m
eans to carouse, sw

ing, rock, fondle, love, and
to m

ove by thrusts and pushes.  F
rom

 both the usage and the root, sexual
love is clearly in view

.

bh;a ‘ahav, equivalent to the G
reek agape, a com

m
itm

ent of the w
ill.

(M
ove on this in verse 4.)

hy;[]r; ra‘eya, equivalent to the G
reek phileo, a love of the em

otions in
response to attraction, friendship, etc.  T

he root m
eans to guard, to care

for, to tend, to delight in som
eone particularly, to take pleasure in.

S
exual love is initiated by the m

an.  It is the husband’s leadership.  C
hrist

initiates H
is love tow

ard us (R
om

 5:8); our capacity to love is based on
H

is love for us (1 John 4:19).

Sexual love is to be enjoyed.  W
ine is here used as a sym

bol of celebration
(P

rov 31:6, 7).  S
he sees her husbands sexual responses to her as better

than any hum
an celebration on earth!  (C

f.  H
eb 13:4 is a key point for

those w
ho have hesitancy in enjoying sex.)

B
ed: koi;th, coitus, refers to sexual intercourse.

[koi;th: noun nom
. fem

. sing.; sperm
 (koi;thn e;cw conceive, R

om
 9.10); sexual

im
purity (R

om
  13.13).]

G
od invented sex, not P

layboy m
agazine.

T
he joy of intim

acy is also true of our relationship w
ith the L

ord, isn’t
it?  N

othing can com
pare w

ith H
is presence—

at H
is table; in the w

oods;
or w

hile on our knees...

3]
B

ecause of the savour of thy good ointm
ents thy nam

e is as ointm
ent poured

forth, therefore do the virgins love thee.

A
t the banquet, the entire palace w

ill be sprinkled w
ith perfum

e.  It is
interesting how

 our prayers are synonym
ous w

ith fragrance: the G
olden

(incense) A
ltar; P

s 141:2; Jer 44:5, 8, 17; M
al 1:11; R

ev 8:3, 4; et al., as a
few

 sam
ples.

H
ow

 does your lover sm
ell?

N
am

e: character, tem
peram

ent, inw
ard spirit.

E
ccl 7:1: “A

 good nam
e [character] is better than precious ointm

ent.”



Page 15
Page 14

T
h

e “D
au

g
h

ters o
f Jeru

salem
” R

esp
o

n
d

8]
If thou know

 not, O
 thou fairest am

ong w
om

en, go thy w
ay forth by the

footsteps of the flock, and feed thy kids beside the shepherds’ tents.

“G
o thy w

ay forth”: the concept of m
arriage includes the concept of

“leaving” as w
ell as “cleaving”  (G

en 2:23-24; quoted by C
hrist, M

t 19:5;
M

k 10:7).

[M
any “in-law

” problem
s m

ight be solved by application of this prin-
ciple.]

R
eflectio

n
 #2: A

t th
e W

ed
d

in
g

 B
an

q
u

et

(B
etw

een the cerem
ony and w

edding night)

9]
I have com

pared thee, O
 m

y love, to a com
pany of horses in P

haraoh’s chariots.

H
ave you com

pared your w
ife to a horse lately?  (P

erhaps she has used
certain parts of the equine anatom

y in regards to you?)

In the ancient w
orld it w

as different.  N
ote the order in the L

aw
 of the K

ing,
D

eut 17:14-20: horses, w
ives, and then silver, and gold, in that order.

S
olom

on w
as a great lover of horses (1 K

gs 4:26; 10:26) and m
any cam

e
from

 E
gypt (1 K

gs 10:28-29).  T
hese w

ere im
ported from

 E
gypt.

[S
om

e positive features of horses: Job 39:19-25.  I prefer m
ine several

hundred at a tim
e under a hood.]

H
ow

ever, the H
ebrew

 text here is fem
inine singular.  M

ares w
ere never

used to draw
 chariots—

only stallions. (G
lickm

an, p. 173)  S
he is com

-
pared to a filly am

ong the royal stallions.

T
he w

ord “love” is ra`eyah, a close personal friend.

10]
T

hy cheeks are com
ely w

ith row
s of jew

els, thy neck w
ith chains of gold.

W
om

en then w
ore headdresses w

ith leather straps that hung dow
n upon

their cheeks.

11]
W

e w
ill m

ake thee borders (braids) of gold w
ith studs of silver.

H
ow

 is gold braided?  B
y pounding and beating it.

“C
urtains”: used for the sides of tent (Isa 54:2; Jer 4:20; 10:20; 49:29; H

ab
3:7).  U

sed of the T
abernacle (E

x 26:27; 2 S
am

 7:2; 1 C
hr 17:1).

D
aughters of Jerusalem

: a kind of chorus; a foil to the S
hulam

ite and
the audience.  L

ike the w
om

en w
ho accom

pany Jephthah’s daughter in
her m

ourning, or the w
om

en of B
ethlehem

 w
ho com

e out to greet N
aom

i,
they represent the social m

ilieu in w
hich the lovers m

ove, answ
ering to

their need for public testim
ony and public validation.

6]
L

ook not upon m
e, because I am

 black, because the sun hath looked upon m
e:

m
y m

other’s children w
ere angry w

ith m
e; they m

ade m
e the keeper of the

vineyards; but m
ine ow

n vineyard have I not kept.

H
er ow

n vineyard: her ow
n fem

inine beauty and charm
s.  S

he failed to
m

aintain her appearance.  T
his seem

s to be her only regret; there is no
reason for a C

hristian not to take care of them
selves.

[D
uring courtship, w

e took special pains to look our best.  W
hy not now

?
C

osm
os, to bring order out of chaos.  S

am
e root as cosm

etics.]

T
his rem

inds her of her lover posing as a sim
ple shepherd, concealing

his true identity...

W
hen w

e com
e into the com

pany of the L
ord, w

e, too, are overw
helm

ed
by our inadequacy (Isa 6:5; et al).

“In m
y flesh dw

elleth no good thing” (R
om

 7:18).

7]
T

ell m
e, O

 thou w
hom

 m
y soul loveth, w

here thou feedest, w
here thou m

akest
thy flock to rest at noon: for w

hy should I be as one that turneth aside by the
flocks of thy com

panions?

W
here can I find you at w

ork?

“T
urneth aside” =

 as a veiled one; as a prostitute (G
en 38:14-15).

T
he king is also a shepherd.  O

ur K
ing is, indeed, a S

hepherd:

T
he G

ood S
hepherd (John 10:14)

T
he G

reat S
hepherd (H

eb 13:20)
T

he C
hief S

hepherd (1 P
et 5:4)
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[E
n G

edi w
as an oasis w

here D
avid hid from

 S
aul...]

A
pplication: note the im

portance of verbalizing your appreciation of
your m

ate.  T
his can be physical beauty, behavior, little things...w

hatever.
D

o you tell your w
ife—

each day—
that you love her and w

hat she m
eans

to you?  A
lso, note the im

portance of addressing the physical aspects.
C

leanliness and adornm
ents have a critical purpose here.

T
h

e B
rid

al C
h

am
b

er

T
h

e M
an

 B
eg

in
s

15]
B

ehold, thou art fair, m
y love; behold, thou art fair; thou hast doves’ eyes.

F
air =

 excellent; ravishing; w
onderful. H

e returns her expressions of
excellence. T

he dove is faithful to its m
ate for life.  It is also the sym

bol
for peace. R

a’eyah for love.  M
y darling.

S
he R

esponds

16]
B

ehold, thou art fair, m
y beloved, yea, pleasant: also our bed is green.

S
am

e as before, but a gram
m

atical change of gender.  In v.7 she asked
for tw

o things: to be fed and that she m
ight have rest. S

he is fed in v.12;
she finds rest in his house in v.16.

17]
T

he beam
s of our house are cedar, and our rafters of fir.

C
edars and firs are not native to Jerusalem

, but cam
e from

 the north, near
Shulam

ite’s hom
e.

C
h

ap
ter 2

R
eview

(F
ruchtenbaum

) T
hree reflections 1:2-2:7

1)
1:2-8

P
reparing for the W

edding F
east

2)
1:9-14

A
t the W

edding F
east

3) 1:15-2:7
In the B

ridal C
ham

ber

S
ilver is the m

etal of redem
ption.  (T

he T
abernacle rested on silver

sockets; silver w
as the redem

ption coin; it w
as also the blood m

oney...)

H
e is taking care of her, reassuring her.   N

otice that he only has good
things to say about her.  T

here’s nothing like encouragem
ent—

every
day...

[N
ote the plural “w

e.” T
he T

rinity?]

S
h

u
lam

ite R
esp

o
n

d
s, vv. 12-14

12]
W

hile the king sitteth at his table, m
y spikenard sendeth forth the sm

ell thereof.

T
he K

ing’s table (daily): 190 bushels of fine flour, 390 bushels of m
eal,

10 fat oxen, 20 oxen out of pasture, 100 sheep besides harts, roebucks,
fallow

 deer, and fatted fow
l (1 K

ings 4).

Spikenard
 cam

e from
 the stem

 and leaves of a fragrant plant of the
H

im
alayas (C

f.  4:13-14); sw
eet; very expensive.  It w

as also a spice that
aroused sexual passion (Isa 3:24; E

sther 2:12).   C
f.  M

ary, and Judas’
disdain, M

ark 14:3-9; John 12:3-5.

W
e are rem

inded how
 believers—

like the bride of Jesus C
hrist—

should
be a sw

eet sm
ell in H

is nostrils (C
f 2 C

or 2:14-16; E
ph 5:2; P

hil 4:18).

13]
A

 bundle of m
yrrh is m

y w
ellbeloved unto m

e; he shall lie all night betw
ixt m

y
breasts.

R
eferring to the ancient practice of w

om
en w

earing a bundle of m
yrrh

from
 a chain hanging around their necks to counteract body odor.

M
yrrh: an arom

atic resin from
 the stem

s and branches of a shrub that
grow

s in A
rabia, A

bysinia and S
om

alia, w
hich w

as used to perfum
e

clothing (P
s 45:9) and for the body (E

sther 2:12).  In another book of
S

olom
on’s, the book of P

roverbs, it is used in term
s of sexual passion

(Prov 7:17).

W
e m

ay joke about it, but sm
ells are im

portant...

14]
M

y beloved is unto m
e as a cluster of copher in the vineyards of E

n G
edi.

C
opher w

as the cypress or henna flow
er, a plant w

ith fragrant yellow
 and

w
hite flow

ers.
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A
 com

m
on flow

er perhaps, but one that surpasses everything around
it.“T

horns”: not the thorn of flow
er stem

, such as a rose, but the thorn
bushes plentiful in the area (2 K

ings 14:9).

S
hulam

ite speaks and begins to describe their first sexual union... it w
ill

also be discussed in greater detail later in the book.

T
he figure of the bride and the bridegroom

 is a frequent sym
bol in

Scripture (Isa 61:10; 62:5; Jer 7:34; 16:9; 25:10; 33:11; M
t 9:15; 25:1-10; M

k
2:19,20; Jn 3:29; R

ev 18:23; C
f.  E

ph 5:22-32; 2 C
or 11:2).

N
o one has ever entered into the truth of com

m
union w

ith C
hrist until

H
e H

im
self has becom

e the all-absorbing passion the soul.  H
e isn’t to

be N
o. 1 on a list of 10; but rather, N

o. 1 on a list of 1!

M
y B

elo
ved

3]
A

s the apple tree am
ong the trees of the w

ood, so is m
y beloved am

ong the sons.
I sat dow

n under his shadow
 w

ith great delight, and his fruit w
as sw

eet to m
y

taste.

A
pples (actually, apricots?) w

ere, in the ancient w
orld, erotic sym

bols.
(S

om
e com

m
entators have view

ed this verse as a reference to oral sex
being perform

ed by the bride.)

“U
nder his shadow

”: (Ps 17:8; 36:7; 57:1; 63:7; 91:1).

4]
H

e brought m
e to the banqueting house, and his banner over m

e w
as love.

“B
anqueting house” =

 L
it.  “house of w

ine”; a com
m

on reference to the
bridal cham

ber.

A
 banner w

as a device to find your place in a crow
d.  It w

as also used
to acknow

ledge a victory or trium
ph.

“L
ove” is ahavah.

5]
S

tay m
e w

ith flagons, com
fort m

e w
ith apples: for I am

 sick of love.

A
roused through the foreplay, satisfaction is now

 sought by the act
itself.  T

his is the sense of “I am
 lovesick.”

T
h

ree W
o

rd
s fo

r L
o

ve

!yd,Do dodim
 (6X

 in the S
ong) is referring to sexual love; equivalent to the

G
reek eros.  (Song 1:2; 1:4; 4:10 (2X

); 5:1; 7:13.  C
f.  Prov 7:18; E

zek 16:8;
23:17.)  T

he root w
ord m

eans to carouse, sw
ing, rock, fondle, love, and

to m
ove by thrusts and pushes.  F

rom
 both the usage and the root, sexual

love is clearly in view
.

bh;a� ‘ahav, equivalent to the G
reek agape, a com

m
itm

ent of the w
ill.

(M
ove on this in verse 4.)

 hy�[;r; ra‘eyah, equivalent to the G
reek phileo, a love of the em

otions
in response to attraction, friendship, etc.  T

he root m
eans to guard, to

care for, to tend, to delight in som
eone particularly, to take pleasure in.

bh;a� ‘ahab - love 169X
, lover(s) 19X

, friend(s) 12X
.  Intim

acy requires
com

m
itm

ent as its prelude.  S
exual love (dod or eros) is only to be

practiced w
ithin the concept of ahab or agape, com

m
itm

ent love.
O

therw
ise, it is m

erely lust.

D
aughters of Jerusalem

: a kind of chorus; a foil to the S
hulam

ite and
the audience.  L

ike the w
om

en w
ho accom

pany Jephthah’s daughter in
her m

ourning, or the w
om

en of B
ethlehem

 w
ho com

e out to greet N
aom

i,
they represent the social m

ilieu in w
hich the lovers m

ove, answ
ering to

their need for public testim
ony and public validation.

C
h

ap
ter 2

1]
I am

 the rose of S
haron, and the lily of the valleys.

S
he then describes her unw

orthiness, com
paring herself to a sim

ple
country flow

er, an autum
n crocus com

m
on in the P

lain of S
haron (Isa

35:1-2; H
osea 14:6-8) and to a com

m
on lily found in the valleys of Israel.

B
ut S

olom
on, recognizing her need for reassurance, interrupts her

com
parison...

[O
f 117 verses, 55 are clearly from

 her lips; another 19 probably hers.
U

nusual for an ancient love poem
.]

2]
A

s the lily am
ong thorns, so is m

y love am
ong the daughters.
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[Som
e com

m
entators see the follow

ing section (2:8 - 3:5) as retrospective
reflections on the courtship period...]

8]
T

he voice of m
y beloved! behold, he com

eth leaping upon the m
ountains,

skipping upon the hills.

T
his seem

s to reflect on a springtim
e in the G

alilee w
here her lover paid

her a visit, w
ith the eagerness of a gazelle...

9]
M

y beloved is like a roe (gazelle) or a young hart (stag): behold, he standeth
behind our w

all, he looketh forth at (through) the w
indow

s, shew
ing him

self
through the lattice.

W
hat is a gazelle?  It looks like a deer, runs sw

iftly, and is m
ost graceful.

(In this book it is m
entioned 7X

).  It w
as a sym

bol of sexual virility, a m
ost

com
plim

entary term
.

[M
ost guys are m

ore like a “bull in a china shop.”  B
iblical standards for

m
asculinity em

phasize strength and beauty dw
elling together in the

sam
e body.  M

en need to be rom
antic.  A

re you a “gazelle type?” O
r a

gorilla?]

“W
all” refers to the w

all of the house itself, rather than the outer w
all

surrounding the house, w
hich w

ould require a different H
ebrew

 w
ord.

It w
ould seem

 that he is looking through the w
indow

...

“looking” m
eans by fixation for reflection and m

editation.

“S
hew

ing him
self”—

peering, w
ith a tw

inkle; a gleam
 of the eye.  H

e is
feasting his eyes...

S
h

e R
ecalls h

is W
o

rd
s

10]
M

y beloved spake, and said unto m
e, R

ise up, m
y love, m

y fair one, and com
e

aw
ay.

[H
e has com

e north after a long w
inter; he seem

s to desire her and to defer
his business...]

11]
F

or, lo, the w
inter is past, the rain is over and gone;

12]
T

he flow
ers appear on the earth; the tim

e of the singing of birds is com
e, and

the voice of the turtle(dove) is heard in our land;

6]
H

is left hand is under m
y head, and his right hand doth em

brace m
e.

T
hey becom

e one.

In the sex act a m
an and w

om
an becom

e one:
In the m

arriage (G
en 2:23-25; M

t 19:4-6);
or outside of m

arriage (1 C
or 6:16).

T
his experience gives rise to S

hulam
ite’s adm

onition:

T
h

e W
arn

in
g

7]
I charge you, O

 ye daughters of Jerusalem
, by the roes, and by the hinds of the

field, that ye stir not up, nor aw
aken love, till it pleases.

“A
rouse”: to excite the passions; “P

leased”: to satisfy or to fulfill.

S
exual passions should not be aroused unless they can also be satisfied

or fulfilled; otherw
ise they w

ill lead to frustration. T
his verse is a refrain

repeated tw
o m

ore tim
es (3:5 and 8:4).  It em

phasizes that sex should be
enjoyed the w

ay G
od intended.  It is a defense of m

arital love; it w
arns

against prem
arital or extram

arital sex.

C
onsider:

•
A

dultery is prohibited in E
x 20:14.

•
Incest, adultery, hom

osexuality, and bestiality is condem
ned in L

ev
18:6-23 and 20:10-21.

•
A

dultery, prostitution, extram
arital sex is condem

ned in P
rov 5:15-

23; 6:24-35.
•

H
om

osexuality and all kinds of sexual im
m

orality is condem
ned in

R
om

 1:24-32; 13:13.
•

Incest and all kinds of sexual im
m

orality is condem
ned in 1 C

or 5:1-
13.

Furtherm
ore, 1 C

or 6:9, 10; G
al 5:19-21; E

ph 5:3-5; C
ol 3:5, 6; and R

ev 21:8;
22:15 not only condem

n sexual im
m

orality—
they w

arn that its continual
practice reveals that you are not saved!

R
ead H

eb 13:4: “M
arriage is honorable am

ong all, and the bed undefiled:
but fornicators and adulterers G

od w
ill judge.”

M
ark T

w
ain: “It isn’t the parts of the B

ible that I don’t understand that
bother m

e.  It is the parts of the B
ible that I do understand!”
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L
o

yalty

16]
M

y beloved is m
ine, and I am

 his: he feedeth (shepherds) am
ong the lilies.

S
he pictures him

 at w
ork; he has business to attend to; but she is

confident of their love rem
aining true to each other.

C
om

m
itm

ent is the foundation of a good m
arriage—

not sex or “falling
in love.”  W

hen w
e m

ake vow
s, G

od expects us to keep them
.  “T

ill death
do us part” (R

om
 7:1-3; 1 C

or 7:39).

17]
U

ntil the day break, and the shadow
s flee aw

ay, turn, m
y beloved, and be thou

like a roe or a young hart upon the m
ountains of B

ether.

“B
ether” =

 separation.

S
he frees him

 to attend to his w
ork (F

ox #1) in the confidence that w
hen

it is done he w
ill give her his undivided attention (F

ox #2).

A
p

p
licatio

n

C
ouples in courtship often defer potential problem

s areas w
ith the

attitude that “w
e can w

ork these things out w
hen w

e are m
arried.”  T

his
bring unnecessary baggage into the union, and result in tensions. L

ittle
“foxes” need to be identified and dealt w

ith.  It is a question of priorities.

T
his includes the need for the husband to attend to “earning the bread”

(and a future).  P
rov 24:27-34 (v.27 is not popular w

ith the ladies!).

T
he coin can be flipped over—

there is another side to this issue: T
he

husband also needs to put suitable boundaries around the dem
ands of

his w
ork to reserve (quality) tim

e for the fam
ily.  [In m

y ow
n case: m

ajor
guilt on this one!...]

B
ut both need to schedule their activities to provide for quality tim

e for
the love relationship.

T
his is especially difficult for the self-em

ployed; and for those in
m

inistry, w
here dem

ands placed have little to do w
ith “econom

ic”
boundaries...

B
ut this goes for the girls and housew

ork, too.  A
m

ong of the biggest
rivals for the husband are the children!  (C

heck you refrigerator w
hen

T
urtledove: not so m

uch a singing bird; a m
igratory bird, a bird of

passage.  It signals that spring has arrived.

13]
T

he fig tree putteth forth her green figs, and the vines w
ith the tender grape give

a good sm
ell. A

rise, m
y love, m

y fair one, and com
e aw

ay.

S
pring is in the air.

14]
O

 m
y dove, that art in the clefts of the rock, in the secret places of the stairs,

let m
e see thy countenance, let m

e hear thy voice; for sw
eet is thy voice, and

thy countenance is com
ely.

H
er lover’s pleading concludes; she is rem

aining in her house like a dove
or w

ood-pigeon that hides in the rocky places. (C
f. Jer 48:28.  L

ike the
R

efuge in E
dom

?)

“C
ountenance” is in the plural, as an am

plification.  T
he fullness of her

beauty...

[“C
left in the rock”: are you in the “rock”?  1 C

or 10:4; R
om

 9:33; 1 P
et

2:8]

“R
ock of A

ges, cleft for m
e,

G
race hath hid m

e safe in T
hee”

S
he goes forw

ard, and speaks as they w
alk:

T
h

e F
o

xes

15]
T

ake us the foxes, the little foxes, that spoil the vines: for our vines have tender
grapes.

L
ittle foxes burrow

 holes through the earth and this is a problem
 in

vineyards as the grow
th and prosperity of the vine suffers.  (F

oxes are
proverbial destroyers in N

eh 4:3; L
am

 5:18; and E
zek 14:4.)

H
ere the “foxes” are the little (and great) enem

ies w
hich threaten, gnaw

,
and destroy love before it ripens to full enjoym

ent.

S
he is suggesting that everything that w

ill challenge the peace of love
be rendered harm

less or rem
oved early.  “C

atch the little foxes...”
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C
h

ap
ter 3

D
ream

s o
f S

ep
aratio

n

A
fter her lover leaves, she recalls a recurring dream

 during the w
inter

m
onths w

hen she w
as separated from

 him
...

1]
B

y night on m
y bed I sought him

 w
hom

 m
y soul loveth: I sought him

, but I found
him

 not.

“N
ight” is in the plural, im

plying a recurring dream
.

N
othing m

ore frightening than to lose the sense of the L
ord’s presence.

D
avid: “T

hou didst hide thy face and I w
as troubled” (P

s 30:7).

S
om

etim
es it is adm

onitory.  It can be love’s w
ay of bringing the soul to

a realization of som
ething cherished or allow

ed that grieves the H
oly

Spirit of G
od.  O

r it m
ay be the testing of faith to see w

hether one can trust
in the dark as w

ell as in the light.

“B
ut flow

ers need night’s cool sw
eetness,

T
he m

oonlight and the dew
;

S
o C

hrist from
 one w

ho loved H
im

,
 H

is presence oft w
ithdrew

.”
R

utherford

W
hat do a skydiver and a surfer have in com

m
on?  T

here are som
e

invitations you can’t postpone.  W
hen it’s tim

e to m
ove, you need to

respond or you m
iss out.

2]
I w

ill rise now
, and go about the city in the streets, and in the broad w

ays I w
ill

seek him
 w

hom
 m

y soul loveth: I sought him
, but I found him

 not.

T
he pain of absence...  Is H

e playing hard to get?  O
r teaching us not to

take H
im

 for granted!

3]
T

he w
atchm

en that go about the city found m
e: to w

hom
 I said, S

aw
 ye him

w
hom

 m
y soul loveth?

A
re they of any help?  N

o, she m
ust find H

im
 herself.  S

he no sooner
inquires of his w

hereabouts w
hen she spots him

...  “A
nd ye shall seek

M
e, and find M

e, w
hen ye shall search for M

e w
ith all your heart,” Jer

29:13.

you get hom
e: w

hose favorite things are there?)  P
art of the solution can

be the tailoring of the career goals...  S
ee the V

ortex Strategy series for
further inform

ation.C
h

ap
ters 3 &

 4

R
eview

: T
h

ree W
o

rd
s fo

r L
o

ve

!yd,Do dodim
 (6X

 in the S
ong) is referring to sexual love; equivalent to the

G
reek eros.  (Song 1:2; 1:4; 4:10 (2X

); 5:1; 7:13.  C
f.  Prov 7:18; E

zek 16:8;
23:17.)  T

he root w
ord m

eans to carouse, sw
ing, rock, fondle, love, and

to m
ove by thrusts and pushes.  F

rom
 both the usage and the root, sexual

love is clearly in view
.

bh;a� ‘ahav, equivalent to the G
reek agape, a com

m
itm

ent of the w
ill.

(M
ore on this in verse 4.)

 hy�[;r; ra‘eyah, equivalent to the G
reek phileo, a love of the em

otions
in response to attraction, friendship, etc.  T

he root m
eans to guard, to

care for, to tend, to delight in som
eone particularly, to take pleasure in.

bh;a� ‘ahab - love 169X
, lover(s) 19X

, friend(s) 12X
.  Intim

acy requires
com

m
itm

ent as its prelude.  S
exual love (dod or eros) is only to be

practiced w
ithin the concept of ahab or agape, com

m
itm

ent love.
O

therw
ise, it is m

erely lust.

D
aughters of Jerusalem

: a kind of chorus; a foil to the S
hulam

ite and
the audience.  L

ike the w
om

en w
ho accom

pany Jephthah’s daughter in
her m

ourning, or the w
om

en of B
ethlehem

 w
ho com

e out to greet N
aom

i,
they represent the social m

ilieu in w
hich the lovers m

ove, answ
ering to

their need for public testim
ony and public validation.

S
eries o

f R
eflectio

n
s (F

ru
ch

ten
b

au
m

:)

1)
1:2-8:

P
reparing for the W

edding F
east

2)
1:9-14:

A
t the W

edding F
east

3)
1:15-2:7

In the B
ridal C

ham
ber

4)
2:8-17

A
 Springtim

e V
isit

5)
3:1-5

D
ream

s of S
eparation
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6]
W

ho is this that com
eth out of the w

ilderness like pillars of sm
oke, perfum

ed
w

ith m
yrrh and frankincense, w

ith all pow
ders of the m

erchant?

R
oyal honors are accorded as seen in the lavish expenditure of spices

m
aking sm

oke and fragrance.

M
yrrh: ingredient of holy oil (E

x 30:23-25);
F

rankincense: ingredient of holy incense (E
x 30:34-35).

T
he royal accouterm

ents are recognized.  S
he is being treated like a

queen.

7]
B

ehold his bed, w
hich is S

olom
on’s; threescore valiant m

en are about it, of the
valiant of Israel.

“B
ed”: hF;mi m

itah, or travel-couch, or royal litter.

S
ixty m

en: R
oyal palace guard; not just w

indow
 dressing, but real

capable w
arriors.

8]
T

hey all hold sw
ords, being expert in w

ar: every m
an hath his sw

ord upon his
thigh because of fear in the night.

C
f.  1 M

accabees 9:37-41: Jonathan and S
im

on attack the children of
Jam

bri and the w
edding procession...

9]
K

ing S
olom

on m
ade him

self a chariot of the w
ood of L

ebanon.

“C
hariot” or “bed of state?”: 

@woyr]Pia; apiryon, a bed w
ith a canopy,

(probably of E
gyptian derivation);  the w

edding bed.  M
ade of cedar, in

accord w
ith the decor of the bridal cham

ber (1:17).

10]
H

e m
ade the pillars thereof of silver, the bottom

 thereof of gold, the covering
of it of purple, the m

idst thereof being paved w
ith love, for the daughters of

Jerusalem
.

C
ushion of purple, adorned w

ith a tapestry procured by the daughters
of Jerusalem

.

11]
G

o forth, O
 ye daughters of Z

ion, and behold king S
olom

on w
ith the crow

n
w

herew
ith his m

other crow
ned him

 in the day of his espousals, and in the day
of the gladness of his heart.

4]
It w

as but a little that I passed from
 them

, but I found him
 w

hom
 m

y soul loveth:
I held him

, and w
ould not let him

 go, until I had brought him
 into m

y m
other’s

house, and into the cham
ber of her that conceived m

e.

T
he dream

 that began as a nightm
are ends happily in the first opportu-

nity of privacy and security.  W
hile only a dream

, it reflects the long
w

inter of separation.  T
his passage ends w

ith the sam
e w

ords of 2:7:

5]
I charge you, O

 ye daughters of Jerusalem
, by the roes, and by the hinds of the

field, that ye stir not up, nor aw
ake m

y love, till he please.

A
gain, the key thought is that arousal should not occur until it can be

satisfied.  G
od has such a high view

 of sex that H
e does not w

ant it to
be cheapened by lust.

T
he rest of the chapter is of an entirely different character.  It sets forth

the truth of union rather than of restored com
m

union.

T
h

e Jew
ish

 M
arriag

e

F
ive distinct steps in ancient Jew

ish m
arriage:

1)
T

he B
etrothal: the tim

e w
hen the m

arriage arrangem
ent for the m

arriage
w

as contracted.

2)
T

he W
edding P

rocession: accom
plished w

hen the groom
 w

ent to the
house of the bride to fetch her (e.g. M

att 25:1; P
salm

 45), or sent a
w

edding party to fetch her to his hom
e, and he w

ould go out to m
eet her

(1 M
accabees 9:37-39).

3)
T

he W
edding C

erem
ony: the tw

o are recognized to be husband and w
ife

in a legal sense.

4)
T

he W
edding F

east or B
anquet: F

ollow
s the w

edding cerem
ony;

5)
T

he W
edding N

ight: the m
arried couple becom

e one in the flesh through
the first sexual union.

T
h

e W
ed

d
in

g
 P

ro
cessio

n

S
olom

on sends a w
edding party from

 Jerusalem
 to G

alilee to fetch
S

hulam
ite for the w

edding cerem
ony in Jerusalem

.  W
e see the party

returning tow
ards Jerusalem

, w
ith the bride in their m

idst...
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S
heep, w

ashed, shorn, and w
hite.  M

atched; none m
issing... a set of

pearls half-hidden in the m
outh...

T
eeth also speak of our ability to assim

ilate truth.  (H
eb 5:12-14).

3]
T

hy lips are like a thread of scarlet, and thy speech is com
ely: thy tem

ples are
like a piece of a pom

egranate w
ithin thy locks.

T
hread of scarlet: cf.  R

ahab’s salvation.  T
he scarlet thread from

 G
en 3:15

to H
is vesture in R

ev 19...

 “W
hen I see the blood, I w

ill pass over you” (E
x 12:13).

It is “the blood of Jesus C
hrist, G

od’s S
on, cleanseth us from

 all sin”(1
John 1:7).

W
e have been redeem

ed to G
od by the precious blood of C

hrist, as of
an unblem

ished spotless lam
b, foreknow

n indeed from
 the foundation

of the w
orld, but m

anifest in these last tim
es for you.  D

o proclaim
 H

is
B

lood?  A
re your lips like a thread of scarlet?

P
om

egranates: redness, tem
pered w

ith ruby color.  M
entioned over 30X

in the B
ible.  U

sed as an indication of rank in the hem
 of the garm

ent (E
x

28; 39); and em
blazoned on the T

em
ple (1 K

gs 7:2; 2 K
gs 25:17; Jer 52:22).

[Is there a “tem
ple” pun here?]

T
he circular calyx at the end of the fruits looks like a little crow

n, and a
tradition claim

s that S
olom

on used it as a m
odel for the one he w

ore. T
he

leaves are shiny, dark green; the flow
ers coral and w

axy.  T
he fruits m

ake
a syrup called grenadine.

O
ur tem

ples suggest our thought life.  A
re our thoughts fruitful and

good?  P
hil 4:8.

4]
T

hy neck is like the tow
er of D

avid builded for an arm
ory, w

hereon there hang
a thousand bucklers, all shields of m

ighty m
en.

L
ong neck, adorned w

ith ornam
ents...

Shields w
ere often hung on tow

er w
alls (E

zek 27:11; 1 M
acc 4:57).

Solom
on m

ade 200 golden targets and 300 golden shields, and they w
ere

put into the house of the F
orest of L

ebanon (1 K
gs 10:16), w

hich served
as the royal arm

ory (Isa 22:8) and m
ay have been know

n as the T
ow

er

T
he crow

n: hr;f;[} ‘atarah, crow
n, w

reath. T
his w

as not the royal crow
n,

but a w
edding crow

n, a custom
 of ancient Israel, m

ade by his m
other,

B
athsheba.  (T

his practice w
as discontinued w

ith the destruction of
Jerusalem

 in 70 A.D.  T
oday a w

ine glass is broken during a Jew
ish

w
edding cerem

ony to sym
bolize that destruction.  E

ven on the occasion
of a Jew

’s happiest day—
the w

edding day—
Jerusalem

 m
ust be rem

em
-

bered.)

A
t this point the w

edding cerem
ony occurs.  T

he w
edding banquet w

as
reflected in 1:9-14.  T

he follow
ing reflection describes, again, the

w
edding night.  T

he earlier (3
rd) reflection of the w

edding night w
as from

S
hulam

ite; this reflection is from
 the groom

’s point of view
.  (E

xcept for
4:16, it is he that speaks...)

C
h

ap
ter 4

T
h

e W
ed

d
in

g
 N

ig
h

t

H
e begins w

ith a sevenfold praise of her beauty:

1]
B

ehold, thou art fair, m
y love; behold, thou art fair; thou hast doves’ eyes w

ithin
thy locks: thy hair is as a flock of goats, that appear from

 m
ount G

ilead.

[F
our tim

es he w
ill declare her fair (2X

, v.1; v.10) “W
ithout spot,” v.7.]

“W
ithin thy locks” =

  behind your veil.  It w
as custom

ary for the bride
to be veiled on the w

edding night (G
en 24:65; 29:21-30).

“...goats”: In Israel, S
yrian goats are m

ostly black, w
ith silken hair.  O

n
a steep slope, giving the appearance of hanging dow

n on the sides of
cliffs.  T

he slopes of M
t. G

ilead rising from
 the Jordan V

alley are very bare
w

ith a brow
n-bronze color...  H

air is the w
om

an’s glory (1 C
or 11:15.  C

f.
v.14!)

H
air speaks also of tw

o things: consecration and subm
ission.  T

he
N

azarites w
ere not to cut their hair as a sign of their com

m
itm

ent (N
um

6:5; S
am

son: Judg 13:5; 16:5).  P
aul alluded to the long hair of a w

om
an

as sign that she had placed herself under his covering (1 C
or 11:15).

2]
T

hy teeth are like a flock of sheep that are even shorn, w
hich cam

e up from
 the

w
ashing; w

hereof every one bear tw
ins, and none is barren am

ong them
.
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“S
pouse”: “B

ride” (for the first tim
e).  T

he H
ebrew

 w
ord com

es from
 a

root w
hich m

eans to pierce through, and carries the m
eaning of that

w
hich is brought to com

pletion (C
f. E

zek 27:4, 11).

10]
H

ow
 fair is thy love, m

y sister-bride! how
 m

uch better is thy love than w
ine!

and the sm
ell of thine ointm

ents than all spices!

D
od, sexual love.  Foreplay begins.  Previously he used the H

ebrew
 w

ord,
yaphu, for “beautiful” (v.1), w

hich refers to a visual im
pression (vv. 1-

5); N
ow

, using the w
ord, tovu, also translated “beautiful,” he describes

his physical experience of her.

“W
e love H

im
 because H

e first loved us.”  (1 John 4:19) H
is love for you

is m
uch m

ore intense than your love for H
im

—
even at the m

ost intense
m

om
ent you have ever experienced.  T

here’s passion in the heart of the
L

ord for you.  Y
ou are H

is B
ride.

11]
T

hy lips, O
 m

y spouse, drop as the honeycom
b: honey and m

ilk are under thy
tongue; and the sm

ell of thy garm
ents is like the sm

ell of L
ebanon.

A
 G

ard
en

 In
clo

sed

12]
A

 garden inclosed is m
y sister, m

y spouse; a spring shut up, a fountain sealed.

D
escribing the fem

ale genitals in term
s of a garden is not unusual in the

literature of the ancient w
orld.

S
ealed, locked; access only to the rightful ow

ner.  A
 virgin.

13]
T

hy plants are an orchard of pom
egranates, w

ith pleasant fruits; cam
phire, w

ith
spikenard,

..for arousal...

“O
rchard”: sDer]P  pardace, foreign origin; sim

ilar to the P
ersian w

ord for
“paradise.”

14]
S

pikenard and saffron; calam
us and cinnam

on, w
ith all trees of frankincense;

m
yrrh and aloes, w

ith all the chief spices:

Saffron w
as obtained from

 the crocus in Israel and used as a condim
ent.

C
alam

us w
as plant w

ith a reed-like stem
 and taw

ny color im
ported from

India.  C
innam

on cam
e from

 the E
ast Indies, and aloes from

 India.

of D
avid.  T

hese shields w
ere later carried aw

ay by P
haraoh S

hishak at
the tim

e of R
ehoboam

, S
olom

on’s son, w
ho replace them

 w
ith brass

shields for his bodyguard to use (1 K
gs 14:25-28; 2 C

hr 12:9-11).

Is your peace a result of the A
rm

or of G
od (E

ph 6:10-18)?

5]
T

hy tw
o breasts are like tw

o young roes that are tw
ins, w

hich feed am
ong the

lilies.

S
oft, attracting stroking.

H
aving described the sevenfold beauty of his bride (from

 the top dow
n:

her eyes, hair, teeth, m
outh, tem

ples, neck, and breasts), he anticipates
their first intercourse.

6]
U

ntil the day break, and the shadow
s flee aw

ay, I w
ill get m

e to the m
ountain

of m
yrrh, and to the hill of frankincense.

W
hat in other literature is called “the m

ount of V
enus...”

T
h

o
u

 A
rt F

air...

7]
T

hou art all fair, m
y love; there is no spot in thee.

H
e is totally satisfied w

ith his bride...

T
his is key m

essage throughout the book.  H
e view

s you through the
filter of H

is blood.  H
is blood has taken aw

ay all your faults, sin,
defilem

ent, and allow
s H

im
 to be pleased w

ith you for all eternity.  O
ne

of the prim
ary purposes of this book is to show

 you how
 our S

hepherd-
K

ing sees you.

8]
C

om
e w

ith m
e from

 L
ebanon, m

y spouse, w
ith m

e from
 L

ebanon: look from
the top of A

m
ana, from

 the top of S
henir and H

erm
on, from

 the lions’ dens, from
the m

ountains of the leopards.

...to travel to ecstatic heights...

[H
e is the G

od of the Second C
hance.  T

he first tim
e H

e said, “C
om

e, let’s
go up to the m

ountains” she put H
im

 off and lost the m
om

ent.  B
ut H

e
com

es back and says, “L
et’s go for it!”]

9]
T

hou hast ravished m
y heart, m

y sister-bride; thou hast ravished m
y heart w

ith
one of thine eyes, w

ith one chain of thy neck.
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C
h

ap
ter 5

R
eview

H
ere is a book w

ith only 117 verses and 470 H
ebrew

 w
ords (47 of w

hich
appear only in this book), yet it is am

ong the least studied and m
ost

em
otionally controversial.

T
his book is inspired; it w

as part of the S
criptures w

hen Jesus C
hrist w

as
here on the earth.  H

e put H
is im

prim
atur on the entire volum

e w
hen H

e
said, “T

he S
cripture cannot be broken.”  (John 10:35).

It w
as the favorite book of D

.L
. M

oody, C
. H

. S
purgeon, and S

t. John of
the C

ross.

2 T
im

othy 3:16: “A
ll scripture is given by inspiration of G

od, and is
profitable for doctrine, for reproof, for correction, for instruction in
righteousness.”

It is perhaps the m
ost difficult and m

ysterious book in the entire B
ible.

A
 cursory glance at the S

ong’s history of interpretation reveals a
diversity of opinion unequaled in the study of any other B

iblical w
ork.

T
he S

ong has been interpreted as:

(a) an allegory,
(b) an extended type,
(c) a dram

a involving either tw
o or three m

ain characters,
(d) a collection of S

yrian w
edding songs

T
here are those w

ho feel that this lyric poem
 deals only w

ith subject of
B

iblical lovem
aking. [F

ruchtenbaum
].  A

 num
ber of books focus on this

aspect. [H
ocking, et al]

T
he secular w

orld has drow
ned us w

ith its encouragem
ents tow

ard illicit
affairs, easy divorce, the glories of prom

iscuity and joys of adulterous
relationships.  W

hile critical of C
hristian view

points, it has done nothing
to im

prove our m
arriages nor satisfy the longings of our hearts.  T

he
exploitation of sex—

and the disavow
al of the m

arriage and the fam
ily

itself in our culture—
has sow

n the w
ind and w

e now
 are reaping the

w
hirlw

ind.

15]
A

 fountain of gardens, a w
ell of living w

aters, and stream
s from

 L
ebanon.

Sprouting from
 w

ithin...

T
h

e W
in

d
s

A
t this point, the bride speaks:

16]
A

w
ake, O

 north w
ind; and com

e, thou south; blow
 upon m

y garden, that the
spices thereof m

ay flow
 out. L

et m
y beloved com

e into his garden, and eat his
pleasant fruits.

T
he w

est w
ind brings rain (1 K

ings 18:44-45); T
he east w

ind is hot and
w

ithering (G
en 41:23; Job 27:27).  T

he north w
ind clears the air w

ith cool
breezes (Job 37:21-22); T

he south w
ind bring w

arm
ness (Job 37:17).

T
he north and south w

inds prom
ote grow

th if they com
e and interchange

at proper tim
es. A

s a result the entire garden becom
es a sea of incense

and fragrance, blow
ing out its odor w

ith fragrant plants.

T
he north w

ind m
ay be blow

ing to teach us to w
alk by faith and not by

feeling.  T
o dem

onstrate our love for H
im

 through diligence—
and not

tingly feelings, or the like.  Feelings are fickle.  T
hey are affected by w

hat
you ate, by w

hat som
eone said this m

orning, by the m
edia, the w

eather,
or the current new

s.  N
ot so w

ith faith.  It is totally independent of the
circum

stances.  T
he L

ord w
ants us to enjoy the stability and surety of

faith.

A
 north w

ind can give us the opportunity to show
 H

im
 the depth of our

com
m

itm
ent and gratitude, w

ithout that im
m

ediate response w
hich can

cloud our m
otives...

*   *   *

N
ext:   S

ection 2: S
exual A

djustm
ents in M

arriage
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A
p

p
licatio

n
s fro

m
 th

e P
revio

u
s S

essio
n

Im
portance of verbalizing reem

phasized.  Im
portance of foreplay as a

prelude to total enjoym
ent of the union.  T

he im
portance of virginity.

(B
ut rem

em
ber the com

prehensiveness of H
is cleansing!)  T

he m
utual

obligations that our bodies belong to each other (1 C
or 7:1-5).

S
piritually, H

e loves us individually and radically.  B
ut it is a courtship.

H
e never invades our sovereignty!

O
u

r L
ife = H

is G
ard

en

W
e, too, as believers, are pictured as a “w

atered garden”  (Isa 58:11; Jer
31:12).

A
nd H

e has set us apart for H
im

self (P
s 4:3).

W
e are to be a source of fragrance and a source of fruit A

nd H
e is a

diligent husbandm
an  (P

hil 1:6, 11; G
al 5:22).

W
e are not m

erely to have the assurance of our ow
n salvation; w

e are
to be as w

atered gardens for H
im

.

[v. 13, 14: som
e of these yield their fragrance as the rain and dew

 fell on
them

; som
e send forth a subtle arom

a w
hen the rays of the sun w

arm
s

them
.  O

thers never exude until they are pierced and sap flow
s forth...]

It takes both the north and the south w
ind to bear the best fruit.  It takes

both the cold of w
inter as w

ell as the w
arm

th of sum
m

er.  (T
he best apples

com
e from

 the northern clim
ates.  It takes cold to bring out the flavor.)

R
em

em
ber S

purgeon’s w
eathervane: W

hichever w
ay the w

ind blow
s,

G
od is love.

“T
he L

ord hath H
is w

ay in the w
hirlw

ind and in the storm
, and the clouds

are the dust of H
is feet.”  (N

ah 1:3; C
f. R

om
 8:28).

T
he gardens are w

atered w
ith living w

ater (John 7:37-39).

[P
arable of tw

o seas, fed by the sam
e source...]

T
his book is intended to im

prove dying or em
pty, boring m

arriages; to
increase your love for your spouse; to illum

inate true sexual and
rom

antic understanding.

Jew
ish tradition (the M

ishnah, the T
alm

ud, and the T
argum

) view
ed the

book as an allegorical picture of the love of G
od for Israel.

C
hurch leaders, including H

yppolytus, O
rigen, Jerom

e, A
thanasius,

A
ugustine, and B

ernard of C
lairvaux, have view

ed the book as an
allegory of C

hrist’s love for H
is bride, the church.

A
 third view

—
the courtship betw

een C
hrist and the individual be-

liever—
w

ill also be explored, especially from
 this chapter.

S
eries o

f R
eflectio

n
s (F

ru
ch

ten
b

au
m

)

1)
1:2-8

P
reparing for the W

edding F
east

2)
1:9-14

A
t the W

edding F
east

3)
1:15-2:7

In the B
ridal C

ham
ber

4)
2:8-17

A
 Springtim

e V
isit

5)
3:1-5

D
ream

s of S
eparation

6)
3:6-11

T
he W

edding P
rocession

7)
4:1-5:1

T
he W

edding N
ight

C
h

ap
ter 5

S
o

lo
m

o
n

 C
o

m
es in

to
 h

is G
ard

en

1]
I am

 com
e into m

y garden, m
y sister-bride: I have gathered m

y m
yrrh w

ith m
y

spice; I have eaten m
y honeycom

b w
ith m

y honey; I have drunk m
y w

ine w
ith

m
y m

ilk: eat,

T
he spice referred to is balsam

 brought to S
olom

on in abundance by the
Q

ueen of S
heba (1 K

ings 10:10).  A
ll point to the pinnacle of full

enjoym
ent and satisfaction.  [A

 refrain from
 the daughters of Jerusalem

:
O

 friends; drink, yea, drink abundantly, O
 beloved.]

T
he chorus pronounces a sanction on the w

edding union, and encour-
ages them

, now
 that they are husband and w

ife, to be drunk w
ith sexual

pleasure.
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heavenly procession has passed them
 by, w

hat w
ill their thoughts be

then?
*   *   *

S
ectio

n
 2: S

exu
al A

d
ju

stm
en

ts in
 M

arriag
e

C
h

ap
ter 5:2

S
h

u
lam

ite’s T
ro

u
b

led
 D

ream

2]
I sleep, but m

y heart w
aketh: it is the voice of m

y beloved that knocketh, saying,
O

pen to m
e, m

y sister, m
y love, m

y dove, m
y undefiled: for m

y head is filled
w

ith dew
, and m

y locks w
ith the drops of the night.

“S
leep, but m

y heart w
aketh” =

 a dream
. (C

f. 3:1-4). A
 troubling dream

in w
hich her lover seeks adm

ittance to her  (C
f.  5:6).

L
ove: hy�[;r; ra‘yah, singling her out as one freely chosen by him

 for
intim

ate relationship.

B
ad tim

ing?  S
he refuses, based on the excuse in 5:3.

T
he fact that the lover no longer addressed her as “m

y bride” indicates
there is a tim

e lapse betw
een verse 1 (the w

edding night) and verse 2.  T
he

couple should no longer be regarded as new
lyw

eds.  B
ut he did address

her by other affectionate term
s: m

y sister (five tim
es he called her his

sister (4:9-10, 12; 5:1-2) because in the ancient N
ear E

ast “sister” w
as an

affectionate term
 for one’s w

ife ), m
y darling (cf. 1:9, 15; 2:2, 10, 13; 4:1,

7; 6:4), m
y dove, and m

y flaw
less one (cf. 4:7).  T

his is the first record of
his using all these term

s of endearm
ent.

H
is head and hair w

ere covered w
ith dew

, as he had been outside. D
ew

in Israel w
as often heavy.

W
ithholding oneself from

 one’s m
ate is not S

criptural: 1 C
or 7:1-5.

Personal spiritual application: R
ev 3:20 “B

ehold, I stand at the door, and
knock: if any m

an hear m
y voice, and open the door, I w

ill com
e in to him

,
and w

ill sup w
ith him

, and he w
ith m

e.”  [R
em

em
ber, this w

as spoken of
the L

aodicean church...]

Is your life touching others?  W
hat is hindering the outflow

 of the living
w

ater?  H
ave w

e draw
n too m

uch to apply all this spiritually?  “T
he

volum
e of the book is w

ritten of m
e.”

•
W

hat does the m
arriage of A

dam
 and E

ve signify?
•

W
hat of the servant seeking the bride for Isaac in G

en 24?
•

W
hat of

the love of Jacob for R
achel?

•
W

hat “m
ystery” does A

senath, the G
entile bride of Joseph, speak?

•
W

hat of B
oaz and R

uth?
•

W
hat of H

osea purchasing his bride in the slavem
arket?

•
W

hat does P
aul em

phasize in E
ph 5 (25,26 and 31, 32)?

Four tim
es he declared her fair (2X

, v.1; v.10) “W
ithout spot,” v.7.  E

arlier
she had declared her w

retchedness.  A
re w

e not also w
retched?  D

on’t
w

e take our places aside Job (42:5, 6) abhorring ourselves, repenting in
dust and ashes?  D

on’t w
e kneel beside Isaiah and exclaim

, “I am
 a m

an
of unclean lips, and dw

ell in the m
idst of a people of unclean lips (Isa 6:5)?

S
houldn’t w

e join P
eter and cry, “D

epart from
 m

e; for I am
 a sinful m

an,
O

 L
ord”  (L

uke 5:8).

Y
et H

e has w
ashed us, and im

puted to us H
is com

eliness.  O
ur Shepherd-

K
ing doesn’t say to us and say,

“I love you, but...”
“I love you if...”
“I’ll love you w

hen...”

N
ever once does H

e say:

“Y
ou’re lovely, but m

aybe you could change you hairstyle.”
“Y

ou’re lovely, but you could lose a few
 pounds.”

H
e says, “I love you—

period!”

“A
m

azing grace, how
 sw

eet the sound, that saved a w
retch like m

e.”

W
hen H

e calls “C
om

e w
ith M

e,” w
e cannot afford to draw

 back.  H
e

desires above everything else is to see H
is people finding satisfaction

in H
im

.  R
em

em
ber the L

etter to the E
phesians that H

e w
rote (R

ev 2:1-
7).  H

ave you lost your “first love?”

W
hat w

ill be the astonishm
ent of those w

ho never understood w
hen the

B
ride is “snatched” aw

ay?  (H
arpazo)  W

hen the church is gone and the
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w
hen he com

es and she is not in.  P
erhaps the lover had put liquid m

yrrh
on the door handles as a token of  affection for his beloved. H

e had
w

anted m
ore than relief from

 the discom
fort of the night air.

M
y B

elo
ved

 H
ad

 W
ith

d
raw

n

6]
I opened to m

y beloved; but m
y beloved had w

ithdraw
n him

self, and w
as gone:

m
y soul failed w

hen he spake: I sought him
, but I could not find him

; I called
him

, but he gave m
e no answ

er.

H
e appears to have departed.  “W

hat, could ye not w
atch w

ith m
e one

hour?”  (M
t 26:40).

S
he runs into the streets to search for him

.

[Jeanne G
uyon uses this passage to com

m
ent on “the dark night of the

soul”; she w
as im

prisoned in the B
astille for her com

m
entary on S

ong
of S

ongs!]

T
h

e W
atch

m
en

7]
T

he w
atchm

en that w
ent about the city found m

e, they sm
ote m

e, they w
ounded

m
e; the keepers of the w

alls took aw
ay m

y veil from
 m

e.

W
hen she set out to look for him

 she w
as found and beaten by the city

w
atchm

en.  In her first dream
 the w

atchm
en helped her look for her lover

(3:3), but this tim
e they m

istook her for a prostitute; she loses her upper
garm

ent in her escape.  (C
f.  G

en 39:12).  S
he suffers the traum

a of losing
her position of her bridegroom

’s protection.

8]
I charge you, O

 daughters of Jerusalem
, if ye find m

y beloved, that ye tell him
,

that I am
 sick of love.

W
aking from

 this troubling dream
, she im

plores their aid in finding H
im

!

(D
aughters of Jerusalem

: a kind of chorus; a foil to the S
hulam

ite and the
audience.  L

ike the w
om

en w
ho accom

pany Jephthah’s daughter in her
m

ourning, or the w
om

en of B
ethlehem

 w
ho com

e out to greet N
aom

i, they
represent the social m

ilieu in w
hich the lovers m

ove, answ
ering to their

need for public testim
ony and public validation.)

9]
W

hat is thy beloved m
ore than another beloved, O

 thou fairest am
ong w

om
en?

w
hat is thy beloved m

ore than another beloved, that thou dost so charge us?

H
ave you responded to H

im
?  A

re you guilty of the sin of lethargy?

It is rem
arkable how

 soon after a “high” w
e find ourselves in a broken

fellow
ship.  H

ow
 soon after a “Jericho” w

e find ourselves in “A
i”  (Josh

5, 6 vs. Josh 7).

3]
I have put off m

y coat; how
 shall I put it on? I have w

ashed m
y feet; how

 shall
I defile them

?

It appears inconvenient.  (It is only a dream
...)  S

he said in her dream
 that

she had already gotten ready for bed.  B
ut this trivial excuse for not

opening the door revealed her indifference or apathy tow
ard her hus-

band.  S
om

ehow
 she had grow

n cool tow
ard his advances.  B

ut he did
not accept her excuse.  H

e tried to open the door but failed and then left.

H
ave you responded to H

im
?  A

re you guilty of the sin of lethargy?  L
ove

is very sensitive.  W
e are in a courtship!

A
 C

lo
sed

 D
o

o
r

4]
M

y beloved put in his hand by the hole of the door, and m
y bow

els w
ere m

oved
for him

.

R
eaching through the opening, attem

pting to gain entrance. S
he has

begun to respond, but too late.  T
hen her com

passion w
as aroused for

him
 and she decided to open the door.

T
he H

ebrew
 expression translated “m

y heart began to pound for him
”

is used elsew
here to express pity or com

passion (e.g., Isa 16:11; Jer
31:20).  It m

ay not necessarily im
ply sexual arousal as som

e scholars have
m

aintained. [W
alvoord, John, and Z

uck, R
oy, in T

he B
ible K

now
ledge

C
om

m
entary, see bibliography.]

5]
I rose up to open to m

y beloved; and m
y hands dropped w

ith m
yrrh, and m

y
fingers w

ith sw
eet sm

elling m
yrrh, upon the handles of the lock.

F
or practical purposes, she m

ay as w
ell not have been hom

e.

W
hen the beloved in her dream

 w
ent to the door to open it for her

husband (m
y lover; used of him

 six tim
es in vv. 2, 4-6, 8), she found m

yrrh
on the door handles and got som

e on her hands. M
yrrh w

as som
etim

es
associated w

ith lovem
aking (P

rov 7:17; S
ong 4:6; 5:13). T

his m
ay refer

to the custom
 of a lover placing perfum

ed ointm
ent on the bolt of the door
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“R
ods” from

 a root m
eaning circle: fingers. F

or caressing as w
ell as

providing...

Ivory w
as usually carved, telling a story... (W

hat does yours tell?)

15]
H

is legs are as pillars of m
arble, set upon sockets of fine gold: his countenance

is as L
ebanon, excellent as the cedars.

P
illars of dignity and strength.

(B
efore the battles w

ith the M
uslim

s, L
ebanon w

as legendary in its
beauty...)

16]
H

is m
outh is m

ost sw
eet: yea, he is altogether lovely. T

his is m
y beloved, and

this is m
y friend, O

 daughters of Jerusalem
.

[Is your m
outh sw

eet?  W
hat is your com

m
unication w

ith her like?]

“A
ltogether lovely”:  L

ovely is plural; it intensifies w
hat she is saying.

B
eloved, indeed!

A
nd “friend”:  A

re you her friend?  C
an she share everything w

ith you,
w

ithout being judged or attacked?  O
r do you take her for granted (as I

did for so m
any—

too m
any—

years!)

D
espite their apparent m

arital problem
s, she refrains from

 criticizing him
.

(S
he is still catching those little foxes!)

A
s the dream

 com
es to an end (6:2) he has returned...

*   *   *

C
h

ap
ter 6

R
eview

T
his book is intended to im

prove dying or em
pty, boring m

arriages; to
increase your love for your spouse; and, to illum

inate true sexual and
rom

antic understanding.

Jew
ish tradition (the M

ishnah, the T
alm

ud, and the T
argum

) view
ed the

book as an allegorical picture of the love of G
od for Israel.

W
hat m

akes him
 so special?  W

hy is H
e m

ore to you than any other?

[“O
 F

airest am
ong w

om
en” could be sarcastic.  A

re you so self-centered
that you fail to appreciate the uniqueness of your spouse?]

M
y B

elo
ved

S
he responds vv 10-16.

10]
M

y beloved is w
hite and ruddy, the chiefest am

ong ten thousand.

W
hite: dazzling; stunning!

R
uddy: m

asculine; m
anly; m

acho.

C
hiefest am

ong 10,000: have you noticed how
 som

e w
om

en berate their
husband am

ong others!   (A
re they surprised w

hen they then learn of
a subsequent affair w

ith one w
ho m

ade them
 feel special?  N

ot justified,
but understandable...)

11]
H

is head is as the m
ost fine gold, his locks are bushy, and black as a raven.

G
old: value, not color.

R
aven: frequently used in the S

cripture to rem
ind us of G

od’s provision
(Job 38:41; 1 K

gs 17:2-6).

12]
H

is eyes are as the eyes of doves by the rivers of w
aters, w

ashed w
ith m

ilk, and
fitly set.

D
oves: fidelity; faithful for life.  (A

cceptable in the O
ld T

estam
ent for

sacrifice.)

[D
idn’t your w

edding vow
s include an everlasting com

m
itm

ent of
loyalty and fidelity until death?  G

od expects us to keep our vow
s...]

13]
H

is cheeks are as a bed of spices, as sw
eet flow

ers: his lips like lilies, dropping
sw

eet sm
elling m

yrrh.

H
ow

 do you taste to your w
ife?

14]
H

is hands are as rods of gold set w
ith the beryl: his belly is as bright ivory overlaid

w
ith sapphires.

[S
om

e fitness club he belongs to!  T
hem

 are som
e abs.]
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A
 rarely discussed valley of C

hristian experience is called “T
he D

ark
N

ight of the S
oul,” by S

t. John of the C
ross, and is also dealt w

ith by
C

harles Spurgeon, and D
ave W

ilkerson, as w
ell as M

dm
e. G

uyon.   W
hile

this issue is significant, here G
uyon fails to allow

 for the fact that it w
as

the B
ride that initially expressed a coolness—

not the B
ridegroom

.

M
y w

ife, N
an, is w

riting her next book, F
aith in the N

ight Seasons, w
hich

w
ill also deal w

ith this little recognized aspect of the faith adventure
experience.

P
ractical L

esso
n

s fro
m

 C
h

ap
ter 5

•
M

arital adjustm
ents are alw

ays necessary.
•

D
espite his refusal, S

hulam
ite refuses to criticize her husband in

public.
•

T
he D

aughters of Jerusalem
 w

ere im
pressed...

C
h

ap
ter 6

W
h

ith
er is T

h
y B

elo
ved

 G
o

n
e?

1]
W

hither is thy beloved gone, O
 thou fairest am

ong w
om

en? w
hither is thy

beloved turned aside? that w
e m

ay seek him
 w

ith thee.

W
e’re convinced.  W

e w
ill seek H

im
 also.

2]
M

y beloved is gone dow
n into his garden, to the beds of spices, to feed in the

gardens, and to gather lilies.

A
s the dream

 com
es to an end (6:2) he has returned!  H

eb 13:5, “H
e hath

said, I w
ill never leave thee, nor forsake thee.”

I am
 M

y B
elo

ved
’s...

3]
I am

 m
y beloved’s, and m

y beloved is m
ine: he feedeth am

ong the lilies.

3X
:

2:16 (H
ave you given yourself to H

im
?);

6:3 (confirm
ed);

7:10 (every doubt gone).

C
hurch leaders, including H

yppolytus, O
rigen, Jerom

e, A
thanasius,

A
ugustine, and B

ernard of C
lairvaux, have view

ed the book as an
allegory of C

hrist’s love for H
is bride, the C

hurch.

A
 third view

—
the courtship betw

een C
hrist and the individual be-

liever—
w

ill also be explored, especially from
 this chapter.

S
eries o

f R
eflectio

n
s (F

ru
ch

ten
b

au
m

)

1)
1:2-8

P
reparing for the W

edding F
east

2)
1:9-14

A
t the W

edding F
east

3)
1:15-2:7

In the B
ridal C

ham
ber

4)
2:8-17

A
 Springtim

e V
isit

5)
3:1-5

D
ream

s of S
eparation

6)
3:6-11

T
he W

edding P
rocession

7)
4:1-5:1

T
he W

edding N
ight

8)
5:2-6:2

T
roubled D

ream
 of L

ove R
efused

R
eview

W
e have been touching on the literal “m

arriage m
anual” view

, and the
allegorical view

 of the B
ridegroom

 and his (collective) C
hurch as the

B
ride.  [F

ruchtenbaum
 and H

ocking exem
plify the first; H

. A
. Ironside,

H
udson T

aylor, and Jon C
ourson, the second.]

M
arriage can be tense at tim

es, and for the dum
best of reasons.  (In our

m
arriage, it is alm

ost alw
ays N

an w
ho takes the initiative to rem

edy our
m

utual foolishness...)

A
 variation of the second view

 is the personal application.  T
here are also

classic w
ritings w

hich view
 the S

ong of S
ongs as dealing w

ith the
courtship betw

een C
hrist and the believer individually.

H
ave you turned a deaf ear to H

im
?  A

re w
e like the E

phesians (R
ev 2:1-

7) in that w
e are so busy on the business of the K

ing that w
e have no

tim
e for the K

ing?  H
ave w

e forgotten “our first love”?

In the 17
th century, Jeanne G

uyon’s com
m

entary on S
ong of S

ongs
landed her in prison: first in V

incennes, and finally in the infam
ous

B
astille.  A

ll previous com
m

entaries had seen the bride as either as the
C

hurch or as Israel.  G
uyon m

ade the book personal, a story of love
betw

een believer and L
ord.  W

atchm
an N

ee also focuses on this
allegorical view

.
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[“T
he sides of the north”?  C

f. Isa 14:13.  G
olgotha north of the city; L

ev
1:11...]

T
h

e B
elo

ved
’s B

eau
ty

H
e is totally vanquished.  T

he beloved’s beauty w
as so aw

esom
e that

it unnerved him
 as if he faced an arm

y w
ith banners.(?)  C

f.  v.10?

5]
T

urn aw
ay thine eyes from

 m
e, for they have overcom

e m
e: thy hair is as a flock

of goats that appear from
 G

ilead.

H
er eyes w

ere so stunningly beautiful (cf. S
ong. 1:15; 4:1) that they

overw
helm

ed him
. [ H

iphil stem
: “to press overpow

eringly against one,
to infuse terror!]

B
y repeating part of the praise he had given her on their w

edding night
(4:1-3) he w

as indirectly telling her that his love for her had not
dim

inished since that first night.  It w
as not based on perform

ance; it w
as

unconditional.

“...goats”:  In Israel, S
yrian goats are m

ostly black, w
ith silken hair.  O

n
a steep slope, giving the appearance of hanging dow

n on the sides of
cliffs.  T

he slopes of M
t. G

ilead rising from
 the Jordan V

alley are very bare
w

ith a brow
n-bronze color...  H

air is the w
om

an’s glory (1 C
or 11:15.  C

f.
v.14!)

6]
T

hy teeth are as a flock of sheep w
hich go up from

 the w
ashing, w

hereof every
one beareth tw

ins, and there is not one barren am
ong them

.

[F
or the m

eaning of the m
etaphors on her hair . . . . teeth, and tem

ples in
6:5-7, review

 our com
m

ents on 4:1-3.]

“W
ithin thy locks” =

  behind your veil.  It w
as custom

ary for the bride
to be veiled on the w

edding night (G
en 24:65; 29:21-30).

H
air speaks also of tw

o things: consecration and subm
ission.  T

he
N

azarites w
ere not to cut their hair as a sign of their com

m
itm

ent (N
um

6:5; Sam
son: Judges 13:5; 16:5).

P
aul alluded to the long hair of a w

om
an as sign that she had placed

herself under his covering (1 C
or 11:15).

A
n

 A
cro

stic?

In the H
ebrew

, 6:3 reads:

!yNIv;wOVB h[,wOrh; yli ydIwOdw] ydIwOdl] ynIa

w
hich is an acrostic on

 lWla>, E
lul, the sixth Jew

ish m
onth corresponding

to A
ugust or S

eptem
ber, the M

onth of P
reparation for the fall feasts:

F
east of T

rum
pets, Y

om
 K

ippur, and F
east of T

abernacles, w
hich, in

addition to their com
m

em
orative relevance, are also prophetic (C

ol 2:17)
of H

is S
econd C

om
ing... (S

ee F
easts of Israel briefing package.)

*   *   *

S
o

lo
m

o
n

S
olom

on is now
 seen show

ing his unconditional acceptance...

4]
T

hou art beautiful, O
 m

y love, as T
irzah, com

ely as Jerusalem
, terrible as an

arm
y w

ith banners.

In their reconciliation the first w
ords of the lover to his beloved w

ere
w

ords of praise.

“A
s beautiful ... as T

irzah”: a lovely oasis w
hich later becam

e the royal
residence of four kings of the N

orthern K
ingdom

: B
aasha, E

lah, Z
im

ri,
and O

m
ri (1 K

ings 14:17; 15:21, 33; 16:8, 15, 23).   T
he nam

e T
irzah m

eans
“delightful.”

T
he beloved w

as also as lovely as Jerusalem
: called “the perfection of

beauty.”

L
am

 2:15:  “A
ll that pass by clap their hands at thee; they hiss and w

ag
their head at the daughter of Jerusalem

, saying, Is this the city that m
en

call T
he perfection of beauty, T

he joy of the w
hole earth

?”

P
s 48:1, 2:  “G

reat is the L
O

R
D

, and greatly to be praised in the city of
our G

od, in the m
ountain of his holiness. B

eautiful for situation, the joy
of the w

hole earth, is m
ount Z

ion, on the sides of the north, the city of
the great K

ing.”
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O
n seeing the husband and w

ife reconciled, the w
om

en w
ere am

azed at
her beauty.

10]
W

ho is she that looketh forth as the m
orning, fair as the m

oon, clear as the sun,
and terrible as an arm

y w
ith banners?

S
he is likened to the m

orning daw
n.

O
f the tw

o H
ebrew

 w
ords for m

oon, this one em
phasizes the w

hiteness
of the m

oon (rather than other one w
hich em

phasizes yellow
).  O

f the tw
o

H
ebrew

 w
ords for sun, this one em

phasizes w
arm

ness, rather than the
other w

hich pictures the sun as unw
earied.

“A
rm

y w
ith banners?”  A

s Solom
on did in  v.4, they also liken her beauty

to a bannered arm
y going forth confident of victory.

T
hey praised her (v. 9), he said, by stating that she w

as as fair as the daw
n

. . . the m
oon... the sun, and the stars.

11]
I w

ent dow
n into the garden of nuts to see the fruits of the valley, and to see

w
hether the vine flourished, and the pom

egranates budded.

[“G
arden of nuts” (and “chariots” of v.12) I don’t think it refers to

Southern C
alifornia?!]

V
erses 11-13 tell the story of the couple’s reconciliation from

 the
beloved’s point of view

.  S
he knew

 that he had “gone dow
n to his

garden” (v. 2), so she w
ent there to see if their love w

as still in bloom
 (v.

11).

W
e all need continual reassurances!

A
s a person w

ould look in the spring for new
 grow

th, buds on grape
vines, and pom

egranate blossom
s, so she looked for fresh evidence of

their love.  W
hen she found him

 there his first w
ords w

ere w
ords of praise

(vv. 4-10), indicating that their love w
as in fact flourishing.

12]
O

r ever I w
as aw

are, m
y soul m

ade m
e like the chariots of A

m
m

inadib.

O
ne of the m

ost difficult verses in the B
ible to interpret is verse 12.  T

he
H

ebrew
 can be translated in several w

ays.  A
m

m
inadib can also be

translated “chariots of m
y people,” “the noble,” or “m

y noble people.”

S
heep, w

ashed, shorn, and w
hite.  M

atched; none m
issing... a set of

pearls half-hidden in the m
outh...

T
eeth also speak of our ability to assim

ilate truth.  (H
eb 5:12-14).

7]
A

s a piece of a pom
egranate are thy tem

ples w
ithin thy locks.

P
om

egranates: redness, tem
pered w

ith ruby color.  M
entioned over 30X

in the B
ible.  U

sed as an indication of rank in the hem
 of the garm

ent (E
x

28; 39); and em
blazoned on the T

em
ple (1 K

gs 7:2; 2 K
gs 25:17; Jer 52:22).

[Is there a “tem
ple” pun here?]

T
he circular calyx at the end of the fruits looks like a little crow

n, and a
tradition claim

s that S
olom

on used it as a m
odel for the one he w

ore.  T
he

leaves are shiny, dark green; the flow
ers coral and w

axy.  T
he fruits m

ake
a syrup called grenadine.

O
ur tem

ples suggest our thought life.  A
re our thoughts fruitful and

good?  P
hil 4:8.

8]
T

here are threescore queens, and fourscore concubines, and virgins w
ithout

num
ber.

T
his m

ight be sim
ply a rhetorical device.  N

ot that “I have” but that “there
are.”  60, 80, ...w

ithout num
ber...  S

he’s the best; beyond all others...

[S
om

e use this verse to support the view
 that S

olom
on cannot be, thus,

a type of C
hrist in this passage... John P

hillips, et al.]

In fact his love and appreciation for her had grow
n since then. H

e
assured her that she w

as totally unique (6:8-9a) as his dove (cf. 5:2), an
opinion shared by her m

other (6:9b) and also the m
aidens (lit., “daugh-

ters”), queens, and concubines (v. 9c).

M
y D

o
ve

9]
M

y dove, m
y undefiled is but one; she is the only one of her m

other, she is the
choice one of her that bare her. T

he daughters saw
 her, and blessed her; yea, the

queens and the concubines, and they praised her.

“B
lessed”: rv;a� ashar, “m

ake progress,” “to pronounce happy;” “to
congratulate.”
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T
h

e D
an

ce o
f M

an
h

an
aim

 (7:1-5)

hl;jom]  m
icholah, dancing, dance.

hn,j}m; m
achaneh  [216x: cam

p 136x, host 61x, com
pany 6x, tents 5x, arm

ies
4x, bands 2x, battle  1x, drove 1x; thus, an encam

pm
ent; those w

ho
encam

p; com
pany; body of  people.]

[A
lso, the tow

n of M
ahanaim

, (“tw
o cam

ps”), m
ay be som

ehow
 asso-

ciated here w
ith the dance, though the point of the association is not

clear.  M
ahanaim

 w
as east of the Jordan R

iver w
here Jacob m

et the angels
(G

en 32:1-2); it w
as also w

here D
avid fled from

 A
bsalom

 (2 Sam
 17:24).]

It appears to refer to an erotic dance, during w
hich S

olom
on details the

beauties of his w
ife:

C
h

ap
ter 7

T
h

e P
raise C

o
n

tin
u

es

In C
hapter 4, he started at the top, and stopped at her breasts.  H

ere, he
starts at her feet, and gets even m

ore intim
ate.

1]
H

ow
 beautiful are thy feet w

ith sandals, O
 prince’s daughter! the curves

(vibrations) of thy thighs are like jew
els, the w

ork of the hands of an artist (or
cunning w

orkm
an).

T
he H

ebrew
 w

ord translated “feet” signifies “step and foot,” portraying
her as dancing w

ith her feet gong back and forth.

In describing the vibrations of her dancing thighs, S
olom

on points to the
m

anifold tw
istings and w

indings of the upper part of her body by m
eans

of the thigh joints, for the H
ebrew

 w
ords signify m

ovem
ents of a circular

kind.

T
he H

ebrew
 w

ord translated “curves” refers to the thighs in m
otion and

not the beauty curves of the thighs at rest.  T
he entire H

ebrew
 passage

points tow
ards a dancing fem

ale.

T
he thighs in m

otion are described as jew
els.  T

he H
ebrew

 w
ord signifies

fem
ale ornam

ents consisting of gold, silver, and precious stones.  T
he

O
ne translation w

hich has m
uch to com

m
end it is this: “I becam

e
enraptured, for you placed m

e on the chariots of the people of the
prince.”

W
hen the husband’s first w

ords in the garden w
ere w

ords of praise, she
“becam

e enraptured;”  she w
as beside herself w

ith joy. H
e then placed

her on his ow
n chariot at the head of his entourage.

[T
he H

ebrew
 and G

reek texts place the next verse at the beginning of
C

hapter 7.]

13]
R

eturn, return, O
 S

hulam
ite; return, return, that w

e m
ay gaze upon thee. W

hat
w

ill ye see in the S
hulam

ite? A
s it w

ere the com
pany of tw

o arm
ies.

A
s they left, the inhabitants begged her to stay (“R

eturn”: stated 4X
 in

v. 13) and the lover noted the intensity of their desire to gaze on the
S

hulam
ite.  T

he H
ebrew

 w
ord for “gaze” m

eans “to sink oneself into a
thing looking at it; to delight (feast) one’s eyes in looking at a thing.”
T

hus, “to look deeply in pleasure and for pleasure.”

H
ow

 you gaze . . . ? (v. 13b) is better than “w
hy w

ould you gaze...?” T
hey

gazed at her and her beauty, he said, as if they w
ere view

ing a graceful
dance.

(T
his is the first use of the term

 Shulam
ite in the book.)  T

he H
ebrew

 w
ord

rendered S
hulam

ite is actually the fem
inine form

 of the nam
e S

olom
on.

T
hus it m

eans the “S
olom

oness.”

Shulem
 m

ay be the sam
e as S

hunem
, a village just north of the Jezreel

V
alley and m

entioned several tim
es in the O

T
, and today know

n as
Sulam

.

[T
he “l” and the “n” sounds are often interchanged in H

ebrew
 and other

S
em

itic languages.)  It w
as a tow

n of the tribe of Issachar (Josh 19:17-
18) located at the foot of the H

ill of M
oreh, also know

n as the L
ittle

H
erm

on.]

It w
as know

n for its beautiful w
om

en:

A
bishag w

as a S
hunam

ite (1 K
ings 1:3, 4).

E
lisha’s hostess also lived there (2 K

ings 4:8-11).
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the pair, and dances, in w
hich the bride and bridegroom

 take part;
including a “sw

ord dance,” perform
ed by the bride w

ith a naked sw
ord

in one hand.  T
he bridegroom

 is som
etim

es called “S
olom

on” as an
im

aginative designation of a person of ideal beauty, etc.

[Syrian w
edding custom

s, The Jew
ish E

ncyclopedia (Funk and W
agnalls,

L
ondon 1905); also, C

f. Judges 14:10-12; Jer 16:9; Ps 19:6; M
att 25:1ff.]

S
u

g
g

ested
 L

esso
n

s

N
eed for continual creativity in m

arriage.  R
uts are to be avoided;

overcom
e. A

ll things perm
issible if agreeable to both parties.

[S
essio

n
 7: C

o
n

tin
u

in
g

 fro
m

 S
essio

n
 6]

F
ollow

ing the erotic dance, lovem
aking begins.

6]
H

ow
 fair and how

 pleasant art thou, O
 love, for delights!

7]
T

his thy stature is like to a palm
 tree, and thy breasts to clusters of grapes.

T
he H

ebrew
 w

ord rm;T;, tam
ar, translated “palm

 tree,” or date palm
, refers

to the flow
er out of w

hich develops large clusters clusters of juicy sw
eet

fruit.

T
he H

ebrew
 w

ord lKov]a,, eshkol, “clusters,” refers to the dark brow
n or

golden yellow
 cluster w

hich grow
s at the sum

m
it of the branches and

beautifies the appearance of the palm
 tree.  (Joshua and C

aleb, carrying
the “G

rapes of E
shkol” are the sym

bol of the M
inistry of T

ourism
 in

Israel.)

8]
I said, I w

ill go up to the palm
 tree, I w

ill take hold of the boughs thereof: now
also thy breasts shall be as clusters of the vine, and the sm

ell of thy nose like
apples;

9]
A

nd the roof of thy m
outh [palate] like the best w

ine for m
y beloved, that goeth

dow
n sw

eetly, causing the lips of those that are asleep to speak. [or, “m
oving

the lips of the sleeping.”]

(L
ike the song, “K

isses sw
eeter than w

ine.”)

10]
I am

 m
y beloved’s, and his desire is tow

ard [or upon] m
e.

figure seem
s to be suggesting the bending of thighs and loins full of life

and beauty like the free sw
inging of such ornam

ents w
hen connected

to a chain.

2]
T

hy navel is like a round goblet, w
hich lacketh not m

ingled w
ine: thy belly is

like an heap of w
heat set about w

ith lilies.

T
he navel is described in the shape of a half m

oon w
ith the roundness

of a basin, the kind of basin used for the m
ixing of fine w

ines. [S
om

e
suggest that this is really referring to her genitals.]

T
he belly or w

aist is a “heap of w
heat” points to the color of her flesh,

a m
ixture of w

heat yellow
 along w

ith som
e lily w

hite.

3]
T

hy tw
o breasts are like tw

o young roes (fauns), tw
ins of a gazelle.

[Just as in 4:5.]

4]
T

hy neck is as a tow
er of ivory; thine eyes like the pools in H

eshbon, by the
gates of B

at R
abbim

: thy nose is as the tow
er of L

ebanon w
hich looketh tow

ard
D

am
ascus.

H
er eyes like pools; her nose w

ell defined.

[A
nalysis excerpted from

 F
ruchtenbaum

.]

5]
T

hine head upon thee is like C
arm

el, and the flow
ing locks of your head like

purple; the king is captive in the tresses.

H
er head is m

ajestic; her hair red-purple.  S
olom

on is totally captivated
by her—

a prisoner in her tresses.

T
he dancing ends and lovem

aking begins in 7:6-9. (O
n the m

ajesty of
M

ount C
arm

el see Isa 35:2; Jer 46:18.)

*   *   *

T
here are m

any vestiges of the ancient w
edding custom

s, w
hich

included parallels to w
hat is pictured here.

In the w
eek succeeding the m

arriage, the villagers assem
ble; a thrashing-

board is set up as a throne, on w
hich the new

ly m
arried pair take their

seats as “king” and “queen”; there are songs of the physical charm
s of
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M
andrakes are in flow

er and giving off a fragrance.  T
he H

ebrew
 w

ord
for m

andrakes is yd;WD dooday, from
 the sam

e root as sexual love, as
exciting sexual desire,  and favoring procreation.  M

andrakes are know
n

as the “lover’s flow
er,” and also as “love apples.”  (T

he A
rabs call them

the “D
evil’s apples.”)  It is a w

hitish green flow
er w

ith yellow
 apples the

size of nutm
eg and has a strong and pleasant odor.  T

he fruits and roots
w

ere used as an aphrodisiac and w
ere thought to stim

ulate sexual
arousal.

[T
hey are also the background of G

enesis 30:14-16.]

M
ost authorities regard their reputation as fanciful.  S

om
e associate

them
 w

ith the M
andragora officinarum

, but it has no definite scent.
S

om
e argue that the plant m

ust be the C
itrus m

edica, the C
itron.

C
h

ap
ter 8

U
p

 to
 G

alilee

[S
o w

e head up to the G
alilee, w

ith the m
andrakes bloom

ing...]

1]
O

 that thou w
ert as m

y brother, that sucked the breasts of m
y m

other! w
hen

I should find thee w
ithout, I w

ould kiss thee; yea, I should not be despised.

D
esiring to express affection w

ithout restraint.  In the ancient N
ear E

ast
public displays of affection w

ere frow
ned on except in the case of certain

fam
ily m

em
bers. T

hus the beloved w
ished that her husband w

ere . . . like
a brother to her so that it w

ould be acceptable to display her affection
for him

 at any tim
e.

2]
I w

ould lead thee, and bring thee into m
y m

other’s house, w
ho w

ould instruct
m

e: I w
ould cause thee to drink of spiced w

ine of the juice of m
y pom

egranate.

D
espite her lover’s previously expressed com

plete satisfaction, she still
seeks to learn and im

prove.  T
he beloved playfully assum

ed the role of
an older sister.

“I w
ould lead thee”: (the verb is alw

ays used of a superior leading an
inferior); she even assum

es the role of the m
other. T

he lady of the house
w

ould give special w
ine to the guests. S

o the beloved shared the
characteristics of a sister, an older sister, and a m

other in her relationship

T
h

ree S
tag

es o
f C

o
m

m
itm

en
t

D
uring courtship, security:

2:16
M

y beloved is m
ine, and I am

 his:

A
fter the m

arriage, subm
ission:

6:3
I am

 m
y beloved’s, and m

y beloved is m
ine:

D
uring adjustm

ent periods and their accom
panying doubts, stability:

7:10
I am

 m
y beloved’s, and his desire is tow

ard m
e.

A
p

p
licatio

n

It has been suggested that this passage is encouraging creativity in
sexual relations; couples should not allow

 them
selves to get into a rut

in this or any other aspect of their lives.  N
o kind of sexual activity

betw
een a m

arried couple is sinful or unclean as long as it is acceptable
to both parties.  M

any m
arital tensions derive from

 an inappropriate
prudishness and m

isunderstanding in this area.  D
enial on the one hand,

and im
position on the other, are tw

o lim
its to be avoided.

11]
C

om
e, m

y beloved, let us go forth into the field; let us lodge in the villages.

A
 longing for hom

e; or a desire for a recreational break—
a w

eekend
aw

ay!  W
e all need that occasional respite.

12]
L

et us get up early to the vineyards; let us see if the vine flourish, w
hether the

tender grape appear, and the pom
egranates bud forth: there w

ill I give thee m
y

loves.

O
stensibly, a return to the region of their original courtship.

“L
oves” is the H

ebrew
 dod, and is in the plural, referring to sexual loves.

[“vine has budded” =
 their relationship?]

13]
T

he m
andrakes give a sm

ell, and at our gates are all m
anner of pleasant fruits,

new
 and old, w

hich I have laid up for thee, O
 m

y beloved.
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S
een “com

ing up from
 the w

ilderness” suggests that they left Jerusalem
via the Jericho R

oad, cam
e up the Jordan V

alley, and left the w
ilderness

by com
ing through the B

eth S
hean P

ass to S
hunem

.  T
his w

ould be the
sam

e route she took w
hen going up to Jerusalem

 in the w
edding

procession.

T
he w

ilderness or desert had tw
o sym

bolic associations in the O
ld

T
estam

ent.

1)
T

he w
ilderness w

as associated w
ith Israel’s 40-year period of trial.

In their love the couple had overcom
e trials w

hich threatened their
relationship (e.g., the insecurity of the beloved, 1:5-6; the foxes,
2:15; and indifference, 5:2-7).

2)
T

he desert or w
ilderness w

as used as an im
age of G

od’s curse (cf.
Jer 22:6; Joel 2:3). T

he couple’s com
ing up out of the w

ilderness
suggests that in a certain sense they had overcom

e the curse of
disharm

ony pronounced on A
dam

 and E
ve (G

en. 3:16b).

C
om

ing to the apple tree w
here she first w

on his love, they now
 renew

their love covenant in vv.6 &
 7.

T
h

e S
eal

6]
S

et m
e as a seal upon thine heart, as a seal upon thine arm

: for love is strong as
death; jealousy is cruel as the grave: the coals thereof are coals of fire, w

hich hath
a m

ost vehem
ent flam

e.

A
 seal or signet ring w

as the em
blem

 of authority (cf.  G
en 41:42; 1 K

gs
21:8), w

orn on the right hand (Jer 22:24) or against the heart by a string
from

 the neck (G
en 38:18).  It w

as a jew
el from

 w
hich one did not separate

him
self; a m

ost prized possession.

L
ove (here, ahavah) em

braces both dod, and ra’eyah, plus m
uch m

ore.

T
he energy of this love is com

pared to the energy of death and S
heol:

“strong” m
eans pow

erful; irresistible  (N
um

 13:28; Judg 14:18; Jer 9:21).
T

he jealousy of love is [hard, cruel, firm
] as S

heol: jealousy, here, is
sim

ply asserting the right of possession or ow
nership, just as S

heol
takes full possession of the dead (P

salm
 49:13-15).

Jealousy also burns against everyone w
ho w

ill try to violate the right of
ow

nership.  S
he hides in this jealousy as security against any unfaith-

to her husband. T
he S

ong also portrays the lovers as friends (cf. 5:1, 16).
T

hus the lovers had a m
ultifaceted relationship.

3]
H

is left hand should be under m
y head, and his right hand should em

brace m
e.

...and instruction continues.

4]
I charge you, O

 daughters of Jerusalem
, that ye stir not up, nor aw

ake m
y love,

until he please.

[R
em

em
ber: this is a choral w

ork.]

T
he now

 fam
iliar refrain, slightly altered.

2:7
in the context of m

arriage;
3:5

in the context of courtship;
8:4

here in the proper place.

S
exual passion should not be aroused in any place w

here cannot—
or

shouldn’t—
be satisfied  (C

f.  1 C
or 7:5).

A
p

p
licatio

n
(s)

1)
A

s before, creativity in nurturing the relationship.
2)

N
otice how

 often S
hulam

ite takes the initiative in the relationship.  S
he

is not on a perform
ance basis, yet this stim

ulates her tow
ard continual

refinem
ent and im

provem
ent.  E

xpressing unconditional love should not
lead to com

placency.
3)

S
exual passion should not be aroused w

here it cannot be satisfied.
(W

hat does this im
ply for sexually oriented m

ovies?  N
o place for a

believing C
hristian.)

4)
T

he value of “getaw
ay” w

eekends—
w

ithout the kids, etc.  C
reative tim

e
alone together is essential.

W
h

o
 C

o
m

es U
p

 fro
m

 th
e W

ild
ern

ess?

5]
W

ho is this that com
eth up from

 the w
ilderness, leaning upon her beloved? I

raised thee up under the apple tree: there thy m
other brought thee forth: there

she brought thee forth that bare thee.

T
he question starts out in the sam

e w
ay as 3:6 and 6:10, and is alw

ays
in reference to S

hulam
ite.
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If she proves to be like a door, they w
ill bar it w

ith planks of cedar.  T
hey

w
ill not give her an opportunity for prom

iscuity.

S
h

e R
esp

o
n

d
s

10]
I am

 a w
all, and m

y breasts like tow
ers: then w

as I in his eyes as one that found
favour.

H
er breasts, unlike her sister’s, w

ere fully developed and ready, like
tow

ers; but only for her husband.  S
he m

aintained her virginity and
purity.

S
he now

 begins to see the reason behind w
hat seem

ed like harsh
treatm

ent by her brothers earlier—
sim

ply attem
pting to m

aintain her
purity.  S

hould not this faithful guardianship by her brothers be
rew

arded?

S
h

e N
o

w
 T

u
rn

s to
 S

o
lo

m
o

n

11]
S

olom
on had a vineyard at B

aalham
on; he let out the vineyard unto keepers;

every one for the fruit thereof w
as to bring a thousand pieces of silver.

S
he rem

inds S
olom

on that he ow
ns nearby vineyards w

hich earn 1000
pieces of silver from

 his tenants.

12]
M

y vineyard, w
hich is m

ine, is before m
e: thou, O

 S
olom

on, m
ust have a

thousand, and those that keep the fruit thereof tw
o hundred.

H
er ow

n vineyard—
protected by her brothers—

is also nearby (w
hich

also explains the supervision of vv.9, 10, and 1:6).

S
olom

on “has his thousand”—
S

hulam
ite herself.  H

er brothers w
ere

keepers of her—
as his “vineyard”—

and are also entitled to the earnings
of 20%

.

[G
em

atria possibility?  T
housand...]

13]
T

hou that dw
ellest in the gardens, the com

panions hearken to thy voice: cause
m

e to hear it.

H
e responds favorably (and m

ay also be asking for a song...)

14]
M

ake haste, m
y beloved, and be thou like to a roe or to a young hart upon the

m
ountains of spices.

fulness... L
ove of the right kind is a flam

e kindled not by m
an but by G

od:
the “flam

e of Jehovah,” in H
ebrew

, a flam
e of the m

ost vehem
ent kind.

[T
his is the only place in this book w

here G
od is m

entioned.]

7]
M

any w
aters cannot quench love, neither can the floods drow

n it: if a m
an w

ould
give all the substance of his house for love, it w

ould utterly be contem
ned.

T
his kind of love cannot be extinguished nor drow

ned; it is inextinguish-
able.  N

or can this love be purchased, and any attem
pt to buy it w

ould
be scorned and view

ed as m
adness.

A
p

p
licatio

n

A
 periodic celebration—

and renew
al—

of the love covenant is a good
thing.  B

e creative.  S
om

e have a second w
edding cerem

ony; others
return to their place of original courtship; a renew

al of the love covenant
before the L

ord is never out of order.

T
h

e S
ister

R
eturning hom

e she converses w
ith her brothers about their little sister:

[or a flashback?]

8]
W

e have a little sister, and she hath no breasts: w
hat shall w

e do for our sister
in the day w

hen she shall be spoken for?

R
eferring to younger years.

“T
he day w

hen she shall be spoken for” refers to the day w
hen suitors

com
e courting (1 Sam

 25:39).

T
h

e B
ro

th
ers A

n
sw

er

9]
If she be a w

all, w
e w

ill build upon her a palace of silver: and if she be a door,
w

e w
ill inclose her w

ith boards of cedar.

In the ancient w
orld, brothers often served as the nearest guardians and

counselors of the sister; in the area of m
arriage, often had precedence

over the father and m
other  (G

en 24:50-60; 34:1-17). T
he H

ebrew
 w

ord for
“w

all” is the one chosen that im
plies a w

all that stands firm
 and

w
ithstands every assault against it.  S

he w
ill be rew

arded for chastity.
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N
ext T

im
e

A
 recap of alternative view

s of the book, including a num
ber of very

different allegorical interpretations.

O
ne of these m

ay com
e as a very disturbing (prophetic) surprise.

[R
ead 1 K

ings 11.]

*   *   *

S
essio

n
 8

C
o

n
clu

d
in

g
 P

ersp
ectives

S
u

m
m

ary

It is perhaps the m
ost difficult and m

ysterious book in the entire B
ible.

S
cholars differ w

idely on the structure of the S
ong—

its unity or lack of
it—

the nature of its m
etaphors, and the nature of the love extolled by the

S
ong. In short, alm

ost every verse has been the subject of lively debate
by the S

ong’s interpreters.

S
. C

raig G
lickm

an quotes a volum
e w

ritten on the history of the S
ong of

S
ongs during the M

iddle A
ges:

“O
ver five hundred com

m
entaries on the song rem

ain w
ith us from

 the
first seventeen hundred years alone.  Y

et after these five hundred and
perhaps m

ore, the W
estm

inister A
ssem

bly observed in 1657 that the
com

m
entaries custom

arily increased the cloud of obscurity they had
hoped to rem

ove.” [G
lickm

an, p. 173]

A
 glance at the S

ong’s history of interpretation reveals a diversity of
opinion unequaled in the study of any other book of the B

ible.

T
h

e S
o

n
g

 h
as b

een
 In

terp
reted

 A
s

(a)
an allegory,

(b)
an extended type,

(c)
a dram

a involving either tw
o or three m

ain characters,

“M
ake haste”: flee, so w

e can again be alone.

R
epeating in invitation sim

ilar to 2:17, but this tim
e unlim

ited...

A
s she begins her song, and they go outside to do w

hat they planned
in the earlier reflections (7:12-13, 8:1) and disappear into the flow

er hills,

...the S
ong of S

ongs com
es an end.

[T
he B

ook of Isaiah follow
s this book in our B

ible.]

*   *   *

A
p

p
licatio

n
s

D
iligence and discipline to preserve chastity prior to m

arriage, on the one
hand; and openness, intim

acy, and creativity w
ithin the m

arriage, on the
other.

T
he S

ong of S
ongs show

s that sex in m
arriage is not “dirty.”  T

he
physical attractiveness of a m

an and w
om

an for each other and the
fulfillm

ent of those longings in m
arriage are natural and honorable.

B
ut the book does m

ore than extol physical attraction betw
een the sexes.

It also honors pleasing qualities in the lovers’ personalities.

A
lso m

oral purity before m
arriage is praised (e.g., Song 4:12).  Prem

arital
sex has no place in G

od’s plans (2:7; 3:5). F
aithfulness before and after

m
arriage is expected and is honored (6:3; 7:10; 8:12).  S

uch faithfulness
in m

arital love beautifully pictures G
od’s love for and com

m
itm

ent to H
is

people.

R
eco

u
rse W

h
en

 “U
n

d
er A

ttack”

1.  P
rayer: M

atthew
 26:41

2.  T
he B

ible: Psalm
 119:9-11

3.  T
he H

oly S
pirit: G

alatians 5:16
4.  O

ur S
pouse: 1 C

orinthians 7:1-5.

P
roper attitudes am

ong the parents also are a m
ajor—

if unseen—
influence upon the children.
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“U
nquenchable love” (1 C

or 13:8)
“L

ove strong as death” (John 15:13)
“O

intm
ent poured forth” (John 12:3)

“D
raw

 m
e” (John 6:44)

“T
he S

hepherd leading H
is flock” (John 10:4, 5, 27)

“F
ruits of righteousness” (P

hil 1:11).

It is an extrem
ely difficult book to teach because it is so personal.  It needs

to be.  A
nd like a diam

ond, it has m
any facets, and each one reveals a

unique beauty...

2 T
im

 3:16  - “A
ll scripture is given by inspiration of G

od, and is profitable
for doctrine, for reproof, for correction, for instruction in righteousness.”
B

ut w
hat are this book’s lessons?

S
o

lo
m

o
n

’s S
o

n
g

1:1]
T

he song of songs, w
hich is S

olom
on’s.

T
he repetition of the noun in the genitive m

akes it a superlative.  T
he

song, surpassing all other songs  (C
f.  H

oly of H
olies, K

ing of K
ings, etc.).

S
olom

on is m
entioned by nam

e in six (?) other verses: S
ong of S

ongs
1:5; 3:7, 9, 11; 8:11-12.

A
s Israel’s third king, S

olom
on ruled from

 971 to 931 B.C. S
olom

on w
as

perhaps m
ore gifted w

ith literary skill than any other king of Israel for he
w

rote 3,000 proverbs and 1,005 songs (1 K
ings 4:32). It is appropriate that

a subject as w
onderful as rom

antic love is described in sublim
e language

by a com
petent hum

an author, w
riting of course under the H

oly S
pirit’s

inspiration.  It’s interesting that, of the m
ore than 1,000 songs S

olom
on

w
rote, only this one w

as designed by G
od to be included in the B

iblical
canon.

T
h

e S
to

ry B
eh

in
d

 th
e O

p
era

In the m
ountain district of E

phraim
, K

ing Solom
on had a vineyard (8:11),

and he let it out to an E
phraim

ite fam
ily as keepers.

T
he husband and father w

ere apparently passed aw
ay, but there w

as a
m

other and at least tw
o sons and tw

o daughters.  T
he older daughter,

called the S
hulam

ite, is the “C
inderella” of the piece.

(d)
a collection of S

yrian w
edding songs  (a view

 held by E
. R

enan,
J. W

etzstein, U
m

berto C
assuto, and others) in w

hich the groom
played the role of a king and the bride played the role of a queen,

(e)
an anthology of disconnected songs extolling hum

an love (held by
R

obert G
ordis).

Jew
ish tradition (the M

ishnah, the T
alm

ud, and the T
argum

) view
ed the

book as an allegorical picture of the love of G
od for Israel.  C

f.  H
osea

and G
om

er.

C
hurch leaders, including H

yppolytus, O
rigen, Jerom

e, A
thanasius,

A
ugustine, and B

ernard of C
lairvaux have view

ed the book as an
allegory of C

hrist’s love for H
is bride, the C

hurch.  E
ph 5, et al.

Is It In
sp

ired
?

It is book about lovem
aking from

 an author w
ho had 700 w

ives and 300
concubines (w

om
en w

ho took his heart aw
ay from

 the L
ord, 1 K

ings 11:1-
4). T

his book is inspired; it w
as part of the S

criptures w
hen Jesus C

hrist
w

as here on the earth.  H
e put H

is im
prim

atur on the entire volum
e w

hen
H

e said:

Psalm
 40:7 -  “T

hen said I, L
o, I com

e: in the volum
e of the book it is w

ritten
of m

e.” (q.v. H
eb 10:7)

John 5:39 -  “S
earch the S

criptures; for in them
 ye think ye have eternal

life: and they are they w
hich testify of m

e.”

John 10:35 -  “T
he S

cripture cannot be broken.”

It w
as the favorite book of D

.L
. M

oody, C
. H

. S
purgeon, and S

t. John of
the C

ross. John G
ill, a P

uritan preacher, developed 122 serm
ons from

 it;
B

ernard of C
lairvaux, a F

rench m
ystic, brought forth 86 teachings from

C
hapter 1 alone.

S
om

e say that it is not quoted in the N
T

, yet there are fragm
ents

everyw
here:

“T
he w

ell of living w
ater” (John 4)

“T
he veiled w

om
an” (1 C

or 11)
“T

he precious fruit” (Jas 5:7)
“T

he spotless bride” (E
ph 5:27)
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A
b

ish
ag

A
bishag w

as a beautiful young w
om

an w
ho spent her youth w

orking in
the fields and vineyards and w

as selected to lie beside the elderly K
ing

D
avid and serve his needs during his dying years.  She cam

e from
 an area

called S
hunam

, presum
ably in the G

alilee.  (A
ttem

pts to locate the
historical site have proven fruitless.)

T
he text is clear that her virginity w

as not taken aw
ay by the elderly K

ing
D

avid (1 K
ings 1:4).  H

er m
inistry to him

 w
as com

pletely a m
atter of

physical care, not sexual pleasure.

S
olom

on, part of the household at that tim
e, becam

e deeply attached to
her.  W

hen his brother A
donijah tried to get his m

other’s approval for
taking A

bishag to w
ife (since he lost the kingdom

 to S
olom

on) S
olom

on
w

as enraged and had B
enaiah his executioner kill A

donijah (1 K
gs 2:21-

25).

A
bishag w

as not a lady of the courts—
she w

as a country girl.  S
he

w
orked in the fields under the hot sun and w

as not used to expensive
clothes and the exotics of the nobility.  B

ut she w
as a  natural beauty (like

m
y N

an!)

A
ltern

ative In
terp

retatio
n

s

T
h

e L
iteral V

iew
: A

 M
arriag

e M
an

u
al

T
here are those (A

rnold F
ruchtenbaum

; D
avid H

ocking, et al.) w
ho feel

that this lyric poem
 deals only w

ith subject of B
iblical  lovem

aking. [T
his

has been the intended “center line” for our exploration of the book.]

T
he love relationship betw

een a m
an and a w

om
an—

the courtship, the
w

edding night, and the subsequent sexual adjustm
ents of the young

couple—
all are fruitfully treated. S

o explicit are these aspects that
because of its erotic content, the rabbis forbade the book to be read by
anyone under the age of 30.

Indeed, of all the m
any books on m

arriage that are available in C
hristian

and secular bookstores, none of them
 can possibly im

prove on the
B

iblical teaching found in this S
ong of S

ongs.  H
ere is rom

antic love for
m

arried couples that exceeds our greatest dream
s and expectations.

H
ere is a m

anual on sex that beats all secular view
points on how

 a m
an

H
er brothers did not appreciate her and foisted hard tasks upon her,

denying her the privileges that a grow
ing girl m

ight have expected in a
Jew

ish hom
e.  “M

y m
other’s sons w

ere angry w
ith m

e.”  (H
alf-brothers?)

“M
ine ow

n vineyard I have not kept.”  N
o opportunity to look after

herself.  S
he w

as sunburned, but naturally com
ely.

O
ne day she encounters a handsom

e stranger-shepherd, w
ho view

s her
as w

ithout blem
ish.  F

riendship ripens to affection, and finally, love.  H
e

prom
ises to return and m

ake her his bride.

H
er brothers, skeptical, regard her as deceived by this stranger.

H
e is gone a long tim

e.  S
he w

ould dream
 of him

 in the darkness; she
trusted him

.

O
ne day a glorious cavalcade arrives, and the attendants announce,

“T
he K

ing has sent for you.”  In obedience, she responds.  W
hen she

looks into the face of the K
ing, behold the K

ing w
as the shepherd w

ho
had w

on her heart: “I am
 by beloved’s, and his desire is tow

ard m
e.”

[Fruchtenbaum
:  Shulam

ite in H
ebrew

 is m
erely the fem

inine form
 of the

m
asculine nam

e of S
olom

on.  T
he story is of “M

r. and M
rs. S

olom
on.”]

T
his appears to be consistent to the B

iblical presentation—
from

 G
enesis

to R
evelation—

of the S
hepherd w

ho cam
e from

 heaven’s highest glory
dow

n to this dark w
orld that H

e m
ight w

oo and w
in a bride for H

im
self.

H
e w

ent aw
ay, but H

e said, “I w
ill com

e again, and receive you unto
M

yself.”

T
here is also som

e disagreem
ent over the bride in this love song,

sum
m

arized by three m
ajor view

s about the w
om

an:

1)
S

he is one of his w
ives (and it isn’t im

portant to know
 her identity);

2)
S

he is the daughter of P
haraoh (1 K

ings 3:1; 7:8; 9:16; S
 of S

 1:9)
3)

S
he is A

bishag (1 K
ings 1:1-4; 2:13-25).

T
he daughter-of-Pharaoh view

 m
akes her a G

entile w
om

an, an appealing
conjecture for those favoring an C

hurch-oriented allegorical interpreta-
tion.  H

ow
ever, Pharaoh’s daughter w

as m
ore likely sim

ply a political link
to guarantee peace and good relations betw

een the tw
o countries.
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24]
T

herefore as the church is subject unto C
hrist, so let the w

ives be to their ow
n

husbands in every thing.

T
he B

ride of C
hrist is not an equal partner; does not seek to nullify the

role that G
od has ordained.  [C

f. “W
om

en’s L
ib...”]

T
his is another reason that a C

hristian m
ust not becom

e “unequally
yoked together” w

ith an unbeliever (2 C
or 6:14-18).

B
ut next com

es the quid pro quo:

T
h

e R
o

le o
f th

e H
u

sb
an

d

25]
H

usbands, love your w
ives, even as C

hrist also loved the church, and gave
him

self for it;

[P
aul had m

uch m
ore to say to C

hristian husbands than to the w
ives!]

N
o w

ife w
ould m

ind being subject to a husband w
ho loves her as C

hrist
loves the church.

26]
T

hat he m
ight sanctify and cleanse it w

ith the w
ashing of w

ater by the w
ord,

“A
lready ye are clean because of the W

ord...” (John 15:3).
“S

anctify them
 through thy T

ruth...” (John 17:17).

27]
T

hat he m
ight present it to him

self a glorious church, not having spot, or w
rinkle,

or any such thing; but that it should be holy and w
ithout blem

ish.

Sanctify m
eans “to set apart.”  T

he w
ife is to be “set apart.”  A

ny
interference w

ith this G
od-given arrangem

ent is sin.

28]
S

o ought m
en to love their w

ives as their ow
n bodies. H

e that loveth his w
ife

loveth him
self.

“O
w

n”: (6X
, vv.22-23).

29]
F

or no m
an ever yet hated his ow

n flesh; but nourisheth and cherisheth it, even
as the L

ord the church:

L
ove is the nourishm

ent of the hom
e and fam

ily.

T
he Spirit of G

od uses the W
ord of G

od to w
ork in our lives.  For a parallel

passage to the E
phesians passage read C

ol 3:16-25.

and a w
om

an should m
ake love. T

here is no w
ay to escape the fact that

this book is quite sensual.  G
lickm

an sum
m

arized it this w
ay:

“S
ensuous love w

ith erotic overtones is G
od’s intent for the m

arriage
relationship.  T

he distortion of that relationship has no doubt abased
this dim

ension of live, but that does not justify placing such experi-
ence—

or S
cripture’s S

ong about it—
into the inactive file of living.”

 [G
lickm

an, p. 9]

T
he secular w

orld has drow
ned us w

ith its encouragem
ents tow

ard illicit
affairs, easy divorce, the glories of prom

iscuity and joys of adulterous
relationships.  W

hile critical of C
hristian view

points, it has done nothing
to im

prove our m
arriages nor satisfy the longings of our hearts.  T

he
exploitation of sex—

and the disavow
al of the m

arriage and the fam
ily

itself in our culture—
has sow

n the w
ind and w

e now
 are reaping the

w
hirlw

ind.

The M
arriage: G

od’s M
odel of Intim

acy—
E

phesians 5

T
h

e R
o

le o
f th

e W
ife

22]
W

ives, subm
it yourselves unto your ow

n husbands, as unto the L
ord.

G
od has ordained governm

ent; also, in the hom
e. In subm

itting to the
husband, the w

ife is subm
itting to the L

ord (C
f. 1 C

or 11:3; C
ol 3:18; T

it
2:5; 1 Pet 3:1ff).

A
lternatives:

•
E

ve usurped the place of A
dam

 and introduced sin into the hum
an

race.
•

F
alse cults are frequently started by w

om
en.

•
W

om
en w

ho leave their appointed sphere can w
reck a local church,

break up a m
arriage, and can destroy a hom

e.

In contrast, there is nothing m
ore attractive than a w

om
an fulfilling the

role that G
od has assigned her (P

rov 31:10-31).

23]
F

or the husband is the head of the w
ife, even as C

hrist is the head of the church:
and he is the saviour of the body.

H
e is her head.  H

eadship is not dictatorship. H
e loves, leads, guides,

provides, protects, and cares for her.
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A
ll S

cripture speaks in som
e w

ay of the glory and beauty of our M
essiah

(Psalm
 40:7; L

uke 24:44).

John the B
aptist, the last of the O

ld T
estam

ent prophets, recognized
C

hrist as the B
ridegroom

 (Joh 3:29), as C
hrist H

im
self also claim

ed (M
t

9:15).  P
aul goes even further (E

ph 5:22-32).

R
evelation 18:23; 21:2, 9; 22:17.  [H

aving review
ed E

phesians 5:22-31, w
e

then encounter P
aul’s ellipsis...E

ph 5:32: T
his is a great m

ystery: but I
speak concerning C

hrist and the church.]

Just about the tim
e you think you know

 w
here P

aul is heading, he seem
s

to throw
 us a curve: he reverses the parallelism

 and focuses on the
C

hurch, using the m
arriage as a m

odel to com
m

unicate H
is highest

truths!

T
h

e F
o

u
r B

ases o
f M

arriag
e

1)
B

iological B
asis: for procreation, etc.

2)
P

sychological B
asis: a union to m

eet life’s challenges, joys,
sorrow

s, etc.

3)
Sociological B

asis: the fam
ily unit as the prim

ary elem
ent of the

tribe, com
m

unity, nation, etc.

T
h

e L
ack o

f L
o

ve in
 A

m
erica

T
he love of m

any w
ill grow

 cold (M
t 24:12). T

he m
ost basic form

 of
governm

ent is the fam
ily.  F

am
ily serves as the seedbed for virtues. T

he
research is in: divorce is a disaster for the kids.

T
he attack on the fam

ily is a m
ajor agenda item

 in today’s pagan culture.
[H

eterosexuals reproduce; hom
osexuals recruit.]

B
ut there is a F

ourth B
asis, often overlooked:

4)
Supernatural/Spiritual B

asis:  G
od’s ordained unit through w

hich
H

e com
m

unicates H
is m

ost significant truths.

P
reem

inence: C
hrist is the H

ead of the C
hurch: E

phesians 1:22; 4:15;
5:23; C

olossians 1:18; 2:19.

30]
F

or w
e are m

em
bers of his body, of his flesh, and of his bones.

31]
F

or this cause shall a m
an leave his father and m

other, and shall be joined unto
his w

ife, and they tw
o shall be one flesh.

Q
uotes G

en 2:24. [Q
uoted 3X

 in N
T

: M
t 19:5,6; M

k 10:8; 1 C
or 6:16]

Involves “leaving” as w
ell as “cleaving.”  M

an’s relationship to parents
superceded by a higher loyalty to his w

ife.  T
his should elim

inate in-law
troubles on the one hand; m

arital strife on the other.

33]
N

evertheless let every one of you in particular so love his w
ife even as him

self;
and the w

ife [see] that she reverence [her] husband.

O
n

ly T
w

o
 R

u
les, O

n
e fo

r E
ach

W
ife:

L
et your husband be in charge.

H
usband:

L
ove your w

ife suprem
ely.

It’s so sim
ple.  W

hy don’t w
e do it?

*   *   *

B
ut there are also three “A

llegorical V
iew

s”:

A
lleg

o
rical V

iew
 #1: [R

ab
b

in
ical]

A
 com

m
on view

 am
ong both Jew

ish (and som
e C

hristian evangelicals)
is the allegorical view

 that som
e see the S

ong of S
ongs as representing

G
od’s love for Israel.

(Israel is, indeed, portrayed as the “w
ife” of Y

aw
eh in H

osea, Isaiah,
E

zekiel, et al.)

H
osea: Israel = the adulterous w

ife (C
f.  Isa 49:18; 61:10; 62:5; C

f. Joel
2:16, w

ho is the bride?)

A
lleg

o
rical V

iew
 #2: [T

rad
itio

n
al E

van
g

elical]

O
thers see it as a “type” of C

hrist’s love for the C
hurch (H

.  A
. Ironside,

H
udson T

aylor, Jon C
ourson, et al.)
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...w
ithout w

hich, there w
ould have been no redeem

er, the “S
eed of the

W
om

an.”
[D

o you love your w
ife that m

uch?]

G
en

tile B
rid

es as T
yp

es

A
dam

E
ve

Isaac
R

ebekah
Joseph

A
senath

M
oses

Z
ipporah

Salm
on

R
ahab

B
oaz

R
uth

[each have no death recorded]

A
n

cien
t Jew

ish
 M

arriag
e

(M
issler, C

huck, and Y
oung, W

oody, C
ountdow

n to E
ternity, Joy P

ub.,
1992, pp.175-191.)

Shiddukhin (engagem
ent)

...arranged by the father!

K
etubah (the covenant, or agreem

ent)

B
ridegroom

 then absent to build the house (John 14:2, 3)

T
aken in the m

iddle of the night...M
arriage!

H
uppah (w

edding cerem
ony); seven-day celebration

[C
oncerning the m

ystical union of the B
ody of C

hrist, C
f. 5:31; E

ph 2:15;
John 17:... et al]

*   *   *

A
lleg

o
rical V

iew
 #3: T

h
e T

rian
g

le V
iew

W
hat is the historical narrative underlying the opera?

P
reciousness of the H

is P
eople:

D
eut 32:10

“A
pple of H

is E
ye”;

Isa 62:3
C

row
n of G

lory;
Z

ech 9:16
S

tones of crow
n, ensign;

M
al  3:17

Jew
els;

E
ph 5:25.

L
ove for the C

hurch: E
ph 1:15; Phil 4:1; I T

hess 2:8; I Peter 1:22; I John
5:2.  C

hurch =
 “B

ride”:  Isa 62:5; II C
or 11:2; R

ev. 21:2; 22:17.

[T
he N

ew
 Jerusalem

 also has the nam
es of the 12 tribes on its gates; R

ev
21:12]M

arriag
e as “P

ro
p

h
etic Typ

es”

A
uthority:  H

osea 12:10

1)
G

enesis 22 &
 24:  A

braham
 &

 Isaac (G
en 22); Isaac edited out of

record from
 offering until G

en 24:62.
Isaac &

 R
ebekah (G

en 24); U
nseen com

m
itm

ent until W
ell of

L
ahai-R

oi

2)
 R

uth &
 B

oaz:

B
oaz

=
G

oel, K
insm

an-R
edeem

er;
R

uth
=

G
entile B

ride;
N

aom
i

=
Israel (R

edem
ption of the L

and, etc.)

3)
H

osea:
Israel as “w

ife of Y
H

W
H

” (H
os 2:14-23)

H
arlot:

E
zek 16:35

“W
idow

ed”:
L

am
 1:1; Isa 54:4

C
f. “I am

 no w
idow

” (M
ystery B

abylon) R
ev 18:7

4)
C

ana: (“3rd D
ay” =

 T
uesday, “D

ouble B
lessing” of G

en 1:9-13)

5)
 A

dam
 as a type of C

hrist (R
om

 5:14)
vs. C

hrist =
 “L

ast A
dam

” (1 C
or 15:45)

A
dam

 not deceived:  I T
im

 2:14; [vs. “G
al, are you in a lot of trouble...”]

A
dam

 loved E
ve so m

uch as to know
ingly choose to share her in her

destiny!   ...to be m
ade sin for her (2 C

or 5:21).
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M
atthew

 12:42: “T
he queen of the south shall rise up in the judgm

ent
w

ith this generation, and shall condem
n it: for she cam

e from
 the

utterm
ost parts of the earth to hear the w

isdom
 of S

olom
on; and, behold,

a greater than S
olom

on is here.”

..or w
as he?  H

e seem
s to be a base line that is eclipsed in com

parisons...

T
h

e M
o

re S
in

ister C
o

n
stru

ctio
n

:
S

o
lo

m
o

n
 as a D

arker T
yp

e

Solom
on w

as born of B
athsheba, to w

hom
 D

avid had no right.  A
lthough

not in the line of succession; A
donijah, D

avid’s fourth son, it seem
s, w

as
heir expectant to the throne (1 K

gs 2:15, 22; 2 S
am

 3:3,4), for A
m

non,
A

bsalom
, and probably C

hiliab, w
ere dead.

S
o w

hile D
avid w

as on his deathbed, and before S
olom

on w
as form

ally
anointed king, A

donijah plotted to seize the kingdom
, but the plot w

as
thw

arted by N
athan the prophet.  Solom

on w
as generous in his treatm

ent
of A

donijah, but he persisted in his effort to steal the throne and it w
as

not long till he suffered death.

D
avid

 vs. S
o

lo
m

o
n

W
hat did each “ask for?”

S
olom

on: at G
ibeon (1 K

gs 3:4), w
here the T

abernacle and B
razen A

ltar
w

ere at the tim
e—

about 10 m
iles N

W
 of Jerusalem

 (w
here the A

rk w
as),

G
od invited Solom

on to ask for w
hatever he w

ould.  H
e asked for w

isdom
to govern his people.  T

hat pleased G
od and G

od richly rew
arded him

  (1
K

gs 3:10-12).

B
ooks: P

roverbs? [Y
et, also E

cclesiastes? =
 A

ll is V
anity.]

W
hat did D

avid “ask for”? F
ellow

ship, com
m

union: P
salm

 23:6, et al.

In contrast w
ith a conventional view

, D
avid w

as extolled—
C

hrist is
presented as the “S

on of D
avid” (never S

olom
on).

S
olom

on: H
e is alw

ays a basis for (derogatory) contrast.

T
w

o
, o

r a T
rian

g
le?

A
 key factor—

even am
ong those w

ho take the text quite literally—
is

w
hether there are tw

o or three characters in the book. O
ver 100 years ago,

E
w

ald, the great G
erm

an critic w
ho has been called the father of “higher”

criticism
, suggested the follow

ing view
:

In the hill country north of Jerusalem
 there w

as a fam
ily in charge of a

vineyard belonging to K
ing S

olom
on.  T

he young shepherdess had been
w

on by a shepherd w
ho had draw

n her heart to him
self and they w

ere
intending to m

arry.

B
ut K

ing S
olom

on, as he rode along the lane one day, saw
 this young

shepherdess in the vineyard, and his heart w
ent out to her.  H

e
determ

ined to w
in her for him

self, and so tried by blandishm
ents to stir

up her affections.  B
ut she w

as true to her sylvan adm
irer.

U
ltim

ately the K
ing has her taken to his palace, to the royal harem

, and
there again he pressed his suit and tried to w

in her from
 her shepherd

lover in the hills.

S
om

etim
es she w

as alm
ost tem

pted to yield, for her case seem
ed a

hopeless one, but then she w
ould rem

em
ber her form

er lover, and she
w

ould say, “N
o, I cannot turn from

 him
.  I am

 m
y beloved’s, and his desire

is tow
ard m

e.”   E
ventually K

ing Solom
on sets her free and she is returned

to the one she loved.

T
his view

 has been w
idely accepted am

ong som
e, but I initially rejected

it (considering its source). A
lthough indulged by m

any liberal theolo-
gians, this view

 w
ould seem

 to m
aintain a low

 view
 of the B

iblical
narrative.

A
lso, this view

 w
ould dism

iss som
e of the m

ost lovely and tender
passages of this little book as m

ere seduction instead of sincere and holy
love.  C

ynicism
 w

ould thus replace the very passages that have thrilled
readers through the centuries.  It reduces the erotic scenes to prem

arital
lust rather than the beauty of sexual relations w

ithin m
arriage.

T
his w

ould m
ake K

ing S
olom

on the “villain” of the piece.  W
hile he did,

indeed, in his later years, fail m
iserably, he w

ould seem
 to be portrayed

in a positive light: M
atthew

 6:29: “A
nd yet I say unto you, T

hat even
S

olom
on in all his glory w

as not arrayed like one of these.”
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O
th

er R
esu

lts?

O
ccultic S

ource: M
asonic rites rooted in S

olom
on’s day?

“D
ark know

ledge”?

•
1 K

ings 10:1 hard questions
•

Q
ueen of S

heba: no spirit w
ithin her (v.5)

•
D

an 8:23: understanding dark sentences
[M

oses not in dark sayings: N
um

 12:7]

666: 1 K
ings 10:14; 2 C

hr 9:13 (R
ev 13:18)

R
e: visit of Q

ueen of S
heba?

M
agen D

avid or “S
eal of S

olom
on”?

T
h

e Jew
ish

 M
ag

en
 D

avid

T
he fam

iliar hexagram
 has been associated w

ith Judaism
 only relatively

recently.  A
s an abstract figure is show

s up very early places.  It also has
an occultic background.

It seem
s to have been used by D

ruids, the religious order am
ong the

C
elts. [R

eifm
an, H

ashahar, V
ol II, pp. 435ff.]

T
he Jew

ish equivalent of the P
ythagorean P

entagram
... deem

ed w
ith

occultic m
agical pow

ers...  used by m
any cultures, even som

e national
flags...only gradually associated w

ith Jew
ishness... M

agen D
avid m

is-
understood: T

he true shield of D
avid w

as G
od H

im
self...

E
ven in the 20

th century it w
as still vigorously opposed by som

e.
V

iennese savant M
oritz G

üdem
ann expressed his disdain:

“M
en of Jew

ish learning cannot accept the fact the Jew
ish people w

ould
dig out of their attic of superstition a sym

bol or em
blem

 that it shares w
ith

stables...” [M
onatsschrift fur G

eschichete, etc. vol. 60 (1916) p. 139]

S
ix steps (1 K

ings 11:19) tw
o lions/“stay?”

3027 dy�  yad,  a prim
itive w

ord; T
W

O
T

 - 844; n f ø  A
V

 - hand 1359, by
44, consecrate +

 04390 14, him
  14, pow

er 12, them
 11, places 8, tenons

6, thee 6, coast  6, side 5, m
isc 129; 1614 ø

H
isto

ry o
f S

o
lo

m
o

n

S
olom

on inherited the throne of w
hat becam

e the m
ost pow

erful king-
dom

 then existent. H
e m

ade a deal w
ith he K

ing of T
yre to use his navy

in the M
editerranean, and im

ported cargoes from
 all over the w

orld
(including B

ritain).   H
e had his ow

n navy at E
zion-G

eber (north end of
the G

ulf A
qaba, on the R

ed S
ea).  H

e controlled the trade route south
through E

dom
 to the coasts of A

rabia, India and A
frica.  (R

uins have
been found there of S

olom
on’s sm

elters, furnaces, crucibles and refin-
eries; copper and iron ore deposits; dishes, nails, spearheads, fishhooks
w

ere m
anufactured for ivory and gold...)

In the outside w
orld it w

as the age of H
om

er, the beginning of G
reek

history.  E
gypt, A

ssyria, and B
abylon w

ere, at the tim
e, w

eak.  Israel w
as

the m
ost pow

erful kingdom
 on earth; Jerusalem

 w
as the m

ost m
agnifi-

cent city, and the T
em

ple the m
ost splendid building.  T

he Q
ueen of

S
heba traveled to see for herself: “T

he half w
as not told m

e.”

Israel had been prom
ised prosperity in response to obedience: D

eut
28:1-14.

S
p

iritu
al

W
hat is the B

iblical spiritual perspective?

S
olom

on took foreign w
ives (vs. D

eut 7:3-4 ).

1 K
ings 10...

1 K
ings 11 (!)
1] S

trange, foreign, w
om

en (N
eh 13:26]

2] forbidden...
4] vs. D

avid...
5]  O

ccultic w
orship

9] L
ord appears tw

ice

H
e had 700 w

ives and 300 concubines (!).  T
hey w

ere  idolaters, daughters
of heathen princes, w

edded for the sake of political alliances.  H
eathen

altars w
ere reestablished in the palace: m

arkers on the road to ruin.

G
od’s account of it intended to be an exam

ple of w
hat luxury and

ceaseless rounds of pleasure w
ill do to even the best of m

en.  [C
f.

A
m

erica vs.  its heritage...]
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C
o

n
clu

sio
n

[C
f.  T

he S
even L

etters to S
even C

hurches: four levels of m
eaning (at

least)...]  T
here is m

ore to be gleaned from
 S

ong of S
ongs... by the H

oly
S

pirit and you...

*   *   *

A
ppen

dix:

B
ro

ken
 F

am
ilies

[E
xcerpted: B

arbara D
afoe W

hitehead, “D
an Q

uayle w
as R

ight,” A
tlan-

tic M
onthly, (A

pril  1993).]

Postw
ar generation: 80%

 grew
 up in a fam

ily w
ith tw

o biological parents
w

ho w
ere m

arried to each other.

vs.

1980s: less than 50%
 expect to spend their entire childhood in an intact

fam
ily.  A

n increasing num
ber of children w

ill experience fam
ily breakup

tw
o or even three tim

es during childhood. (T
hese are the young parents

now
 on their w

ay.)

S
cientific evidence dem

onstrates that children in disrupted fam
ilies do

w
orse than those of intact fam

ilies:

•
6 tim

es m
ore likely to be poor;

•
22%

 of one parent fam
ilies w

ill experience poverty during childhood
for seven years or m

ore, ...vs 2%
 of children in tw

o-parent fam
ilies.

1988 study, N
ational C

enter for H
ealth S

tatistics: C
hildren of single

parent fam
ilies:

•
3 tim

es as likely to have em
otional and behavioral problem

s.

M
ore likely to drop out of high school, get pregnant as teenagers, abuse

drugs, or be in trouble w
ith the law

.  A
lso higher risk for physical or sexual

abuse.

1)  hand
a) hand (of m

an)
b) strength, pow

er (fig.)
c) side (of land), part, portion (m

etaph.) (fig.)
d)  various special, technical senses

1)  sign, m
onum

ent
2)  part, fractional part, share
3)  tim

e, repetition
4)  axle-trees, axle
5)  stays, support (for laver)
6)  tenons  (in tabernacle)
7)  a phallus, a hand (m

eaning unsure)
8)  w

rists

T
w

o lions on each “stay” ; total of 12: O
r is there, here, a hint of the “S

eal
of S

olom
on?”

E
zek 28:3 A

ntichrist: W
iser than D

aniel (!)...

R
ecap

: th
e D

arker T
rian

g
le V

iew
...

S
olom

on: a type, courting the bride... vs.

T
he (C

hief) S
hepherd w

ho w
ins the B

ride.

T
he B

ride-to-be: tem
pted, but faithful to her S

hepherd...

T
he C

om
ing W

orld L
eader:

a m
an of peace, prosperity...

T
he F

alse P
rophet:

G
lobal [“C

hristian”] R
eligion

T
he W

om
an that rides the B

east...

T
he R

em
nant to be “returned” to her S

hepherd-R
edeem

er...

[A
lso, on the fringe: the role of G

em
atria “T

housand”?]
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E
ach divorce is the death of a sm

all civilization. It inflicts w
ounds that

never heal.

S
urvey after survey dem

onstrates that A
m

ericans are less inclined than
they w

ere a generation ago to value sexual fidelity, lifelong m
arriage, and

parenthood as w
orthw

hile personal goals.

*  *  *

B
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g

rap
h
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B
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L
ess likely to be successful as adults: especially in love and in w

ork.

H
arder tim

e achieving intim
acy in a relationship, form

ing a stable
m

arriage, or even holding a steady job.

T
een suicide rate has tripled; juvenile crim

e has increased and becom
e

m
ore violent; school perform

ance has continued to decline.

N
ational policies contribute to fam

ily instability and breakup.
D

ivorce is the public acknow
ledgm

ent of failure.

P
roblem

 since the 1960s: A
fter the Suprem

e C
ourt outlaw

ed m
entioning

G
od in schools.

D
ivorce: 10/1000; then sudden grow

th to (1979) 23/1000. S
ince 1974 it

exceeds death as leading cause of fam
ily breakup.

1990: 1 out of 4 w
om

en had a child  outside m
arriage.

H
alf of all m

arriages now
 end in divorce.  R

em
arried couples are m

ore
likely to break up than couples in first m

arriages (56%
).

1 in 4 children in the 1990s w
ill eventually enter a stepfam

ily.

H
ollyw

ood celebrates divorce and unw
ed m

otherhood. F
ederal policy

celebrates social and sexual variance.

T
h

e “M
e” G

en
eratio

n

F
ew

er than half of all adult A
m

ericans today regard the idea of sacrifice
for others as a positive m

oral value.

T
he adult quest for freedom

, independence, and choice in fam
ily

relationships conflicts w
ith a child’s developm

ental needs for stability,
constancy, harm

ony, and perm
anence in fam

ily life.

W
elfare dependency tends to be passed on from

 one generation to the
next.  D

aughters of single parents are:

•
53%

m
ore likely to m

arry as teenagers;
•

111%
m

ore likely to have children as teenagers;
•

164%
m

ore likely to have prem
arital birth;

•
92%

m
ore likely to dissolve their ow

n m
arriages.
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A
b
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u

t T
h

e C
o

ver D
esig

n
(o

n
 th

e tap
e cassette vo

lu
m

es)

T
h

e “F
ro

n
t” co

ver:

T
he G

reek border: “I am
 A

lpha and O
m

ega, the beginning and the
ending, saith the L

ord, w
hich is, and w

hich w
as, and w

hich is to com
e,

the A
lm

ighty  (R
evelation 1:8).”  T

he center design elem
ent sym

bolizes
the W

ord of G
od Incarnate, illum

inated by the H
oly S

pirit.

T
h

e “B
ack” co

ver: (th
e “fro

n
t” to

 th
e Jew

ish
 read

er)

T
he H

ebrew
 border:  “H

ear O
 Israel:  T

he L
ord our G

od is one L
ord:

and thou shalt love the L
O

R
D

 thy G
od w

ith all thine heart, and w
ith all

thy soul, and w
ith all thy m

ight (from
 the S

h’m
a, D

eut 6:4-5).”

T
he center design represents the B

urning B
ush, m

ade up of H
ebrew

letters w
hich proclaim
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ne cannot lie.”

T
h

e S
p

in
e:
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he spine includes a M

enorah from
 the O

ld T
estam

ent, a M
aranatha

D
ove suggesting the N

ew
 T

estam
ent, and the K

oinonia H
ouse logo at

the base.
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